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FOI’CWOI’CJ

Tuais voLuME contains a complete, unabridged
translation of a Chincse canonical book which every
generation of students in China learncd by rote in
this form at a very tender age for almost two thou-
sand ycars. The oldest Chinesc traditions recognize
it as mcrely a selection of the sayings of Confucius
and his carly followers. But it is practically all that
we have from the sage of the Chinese; other mate-
rial is slight, largcly apocryphal, and scattered in
canonical and historical works which have in no way
cnjoyed the very wide circulation, study, and citation
of the Lun yii, the Chincsc title of this collection.

The reader can here acquaint himself with the
aphorisms and moralizing stories which have served
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6 FOREWORD

as a guidc to high moral life and courtesy in Chifm.
The virtues stressed arc tundamental for China
and the Iar East generally; they are recognized by
civilized man ceverywhere: the child’s love for and
duty toward parents (filial picty); love for and
duty between brothers (fraternal piety); truthful-
ncss in friendships; loyalty to supcriors; the broad
public interest and what is in general right (justice);
codificd forms of courteous and proper action
(rites); The Right Way, the way of doing things
rccognized as good and correct; man at his very
best with his animal instincts well controlled; the
prince of men, the perfect gentleman.

Any readcr interested in pronouncing the Chinesce
names “correctly” must consult the cxperts orally.
This volume uses for transliteration the long-cstab-
lished Wade-Giles transcription. Any consonant or
group of consonants followed by an apostrophe is
to be pronounced approximately as in English; the
apostrophe is merely indicative of this fact. The
other consonants arc roughly like the corresponding
sonants in English: i.c., ch is approximatcly j, t is
a d, ts is a dz; j and ih arc approximatcly r. In
Chinese personal names the surname or family
name comes first: Yu Jo is Mr. Yu, Tuan-mu 'Iz'u
is Mr. Tuan-mu, K'ung Ch'iu (Confucius) is Mr.
K'ung; Chiang Kai-shck is Mr. Chiang and Mao
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Tse-tung is Mr. Mao. The rest of the name corre-
sponds to our first names.

'T'he chapter titles are those used by the Chinesc;
they are derived from the initial statements of each
chapter. The term “Master”—to be understood in
the sensc of the French maitre—refers of course to
Confucius; all sayings not attributed to others may
be ascribed to him.

The illustrations have been taken with kind per-
mission from Chinese books in the collection
belonging to the Harvard-Yenching Institute at

Harvard University.
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Introduction

CuiNa in the day of Confucius was a patriarchal
socicty; it was a fcudal society. The onc and only
concept of organization was paternalism and the
large family; society did not sanction individual
initiative. Persons at the very top were overseers
only; thosc at the bottom could only be subjects.
Between thesc two cxtremes, one was an overseer to
all inferiors and a subject to all superiors. The
highest respectable goal was service in the govern-
ment. All that we know of education and the
strivings of the time reveals the Chinese intent
upon advancement in this hierarchy.

It is logical then that keen competition should
have produced a corps of experts offering prepara-



12 INTRODUCTION

tion for appointments. These teachers, revered as
veritablc parents, constituted a focal point for an
oral tradition plus a certain amount of written
legend or fact to be found in The Pocms (shih) or
The Writings of Old (shu). Stress was laid upon
the cultivation of social and religious graces—both
intimately intcrtwined—later formulated in a huge
canon of dctailed prescriptions known as Ii which,
lacking a better allinclusive term, we normally
translate as rites, etiquctte, or good manners. With
it was also associated music. The result was that
nothing in social and religious intcrcoursc had to
be left to last-minute individual inspiration. For
onc born and bred to this system life was as intricate,
and as simplificd, as diplomatic protocol.

In the matter of religion Confucius’s contem-
poraries recognized a Heaven, overseer of all things
here below, ghosts which were the spirits of the
dcad, and a multiplicity of divinities, demons, and
fairies. His own intcrests, however, werc directed
chicfly to the development in his pupils of a high
moral standard, not techniques, as the best prep-
aration for the good life and, when possible, public
scrvice.

These social conditions had a political and
legendary background. Confucius, a name resulting
from the Latinization of K'ung fu-tzu, Master
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K’ung, flourished in northern China around 500 B.c.,
a time when this small arca of civilization was dotted
with city-states. These states varied greatly in their
geographical cxtents, but in every case we can bc
sure that each of them had one or more metro-
politan centers surrounded by a wall. The rest of
each state consisted of countryside marked sporad-
ically with small villages. A man belonged by birth
to one of these states, but therc was normally the
possibility of permancnt or temporary emigration
to other states, for there was a basic unity in
culturc and custom which enabled adjustment to
local prejudice. Although numerous and widely
scattered, and despite constant bickering which fre-
quently led to armed conflict, the states recognized
that they formed a confederation whose cohesion
was directly proportional to the political and mil-
itary powcer of a publicly recognized authority (the
King or the Son of Heaven). In the days of Con-
fucius Chinese rccognized that they were living
undcr their third public authority. Six hundred years
before his day royal power had passed to a state
called Chou. It was known that this dynasty had
been preceded by one called Yin or Shang, and that
there had been a first dynasty called Hsia. Legend
even knew that the Hsia had been founded by Yii
the Great, who had succeeded in his turn to two
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highly virtuous rulers named Yao and Shun. Fur-
ther, Confucius recognized himself as the intcllcc-
tual successor to a cultural and institutional hcro,
the Duke of Chou, brother of the founder of the
Chou dynasty.

By the year 500 B.c., however, the Chou dynasty
was tottcring; its descendants had been succceding
onc another for more than five centuries. Political
and military decadence at the heart of the confed-
cration was reflected in the cultural life generally.
All the ruling families of consequence inevitably
expcrienced the desire to succeed to the central
royal power. In fact, the history of China from soo
B.C. to 250 B.C. is the story of the diplomatic and
military efforts to determine this succession. It was
the state of Ch'in in northwestern China which
finally won; it not only succeeded to the royal power,
it founded the Chinese empire. So momentous was
this cvent in eastcrn Asia that the namc of Ch'in
long persisted in India and southeastern Asia whence
Western navigators imported it to Europe to be-
come the normal European and American name for
that part of the world, China. Mcanwhile, the
Chinese had been designating their country by the
name of their current dynasty or, particularly today,
by the term Chungkuo, Middle Kingdom, which
aptly expresses Chinesc nationalistic geography.
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The teacher Confucius was too ardent an idealist
to have a successful political carcer. Yet he did
tcach and inspirc pupils who were able to found a
tradition and reverence which, after crystallization,
beccame an orthodoxy for literatc Chinesc during
two millennia. In the pages of this document the
reader can mect the ideals and dicta of the Con-
fucian good life in their oldest and most informal
presentation. They have constituted the foundation
of family and social morality in the Far East down

to the very present.

Lect us remember that this book, like most others
that have come to us out of antiquity, is informal in
presentation. ‘The contents are incomplete and the
subjects undeveloped because they were inspired by
very specific occasions. It remains, however, that
we have here a Great Book, a classic in the truc
scnse of the word, for it speaks, as it has spoken,
to all ages and all generations according to their
lights, and to all men according to their station.






Chapter 1

AS ONE LEARNS . . .
[1]

“How pleasant it is to repeat constantly what we
arc learning!

“How happy wc arc when some friend returns
trom a long trip!

“To remain unconcerned though others do not
know of us—that is to be the perfect gentleman!”

[2]

Yu Jo has said, “The filial and fratcrnal who are
fond of offending their superiors arc indeed few.
Thosc who bring confusion to our midst always
begin by being fond of offending their superiors.

“The perfect gentleman applies himself to the
fundamentals, for once thc fundamentals are there
The Right Way comes into existence. Tt is filial picty
and fraternal piety that are fundamental to man-
hood at its best.”
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[3]

“Clever talk and domineering manner have little
to do with manhood at its best.”

[4]

Tseng Ts’an once said, “Daily I cxamine myself
on three points: lave T failed to be loyal in my
work for others? Have I been false with my friends?
Havc [ failed to repeat what I was taught?”

[5]

“If you would bring a mecdium-sized statc into
The Right Way be truthful as you respectfully at-
tend to vour duties; while being frugal, love others;
work the people only at the proper scasons.”

[0]

“Let youth practice filial picty; let it practice fra-
ternal picty; let it camestly give itself to being truth-
ful. As it fecls an affection for all let it be particularly
fond of manhood at its best. Any surplus cnergy may
be used for book-learning.”

[7]

Pu Shang oncc said, “If a man adopts the proper
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manner in dealing with those of the highest caliber;
if he can use up every ounce of energy in serving
his parents; if he can go so far as to sacrifice him-
self in the service of his prince; if he keeps his word
in his relations with friends; although hc is said to
be uneducated, T would certainly claim that he is.”

[8]

“If the perfect gentleman is not grave he will not
properly impress others; any students hc may have
will not remain firm in his doctrinc.

“Put loyalty and truthfulness first.

“Have none as friend who is not like yourself.

“If you have faults, do not object to changing.”

(9]

Tseng Ts'an once said, “If therc is carcful at-
tention to burial ritcs; if the offerings arc made to
the dead; the people, I promise you, will revert fully
to high moral conduct.”

[10]

Ch’en K’ang once asked Tuan-mu Tz'u, “When
our Master arrives in a place he always learns about
its administration. Does he ask for this information
or is it given to him?”
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“Our Master gets it through his gentlencss, his
excellence, his modcsty, his restraint, his complai-
sance. How diffcrently from others does our Master
scck his information!”

[11]

“While his father lives, oberve a man’s purposcs;
when the father dics, observe his actions. If for the
three ycars a man docs not change from the ways of
his father, he may be called filial.”

[12]

Yu Jo once said, “In carrying out the rites it is
fittingness that is prized. This is what is so fine in
the ways of our early kings; in all affairs, whether
great or small, they followed this principle. But there
1s onc thing which may not be allowed. To practice
the principle of fittingness without subjecting it to
the restraints of the rites is not allowed.”

[13]

Yu Jo has also said, “If the maintenance of truth-
fulness does not violate justice, any promisc made
may be kept. If the modesty that is shown does
not violatc the rites, there will be no shame or dis-
honor involved. If the rcliance that is placed does
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not violate the interest of the family, it may be
honored.”
[14]

“If the prince does not scck satiety at table or
ease at homc; if, intent upon his affairs and carcful
of his words, hc turns to thosc who know The Right
Way and rectifies himself in accordance with it; of
him I will indced say that he is fond of lcarning.”

[15]

Tuan-mu Tz'u once inquired, “What would you
say of thc man who, though poor, docs not flatter;
of the man who, though rich, is not proud?”

“They arc all right, but they are not to be com-
parcd with the one who, though poor, is happy, and
the onc who, though rich, is fond of the ritcs.”

“Is this what is meant when it says in The Poems,
‘e looks like somcthing cut out, then filed; like
something carved, then polished’?”

“With you I can finally discuss The Poems. When
I have told you what precedes, you know what fol-
lows.”

[16]

“I am not concerned that pcople do not know of
me; I am concerned that I do not know of them.”



Chapter 2

TO GOVERN . . .
[1]

“To be of high moral conduct when cngaged in
administration is to be like the North Star. As it
remains in its onc position, all the other stars sur-
round it.”

[2]

“The Poems may be summed up in one of their
phrases: ‘Let our thoughts be free from evil.””

[3]

“If the people are kept in The Right Way by ad-
ministration and are all treated as cquals in the mat-
ter of punishment, they may succeed in doing no
wrong, but they will also fecl no sense of shame.
On the other hand, if they arc kept in The Right
Way by high moral conduct and are treated as
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cquals before the rites, they will reform themselves
through a sense of shame.”

[4]

“At fiftcen I thought only of study; at thirty I
began playing my role; at forty I was surc of my-
self; at fifty I was conscious of my position in the
universe; at sixty I was no longer argumentative; and
now at seventy I can follow my heart’s desirc with-
out violating custom.”

[5]

Chung-sun Ho-chi asked about filial piety. “It
consists in contravening none of the precepts.”

Later, the Master said to IFan Hsii, who was driv-
ing, “When asked about filial piety I replicd that it
consisted in contravening nonc of the precepts.”

“What did you mean by that?”

“While the parents live, serve them according to
the ritcs. When they die, bury them according to
the rites and make thc offerings to them according
to the rites.”

[6]
When Chungsun Chih asked about filial piety
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the reply came, “Let the sole worry of your parents

be that you might become i”

[7]

Yen Yen asked about filial picty. “Today when
people call a man filial they mean that he is sup-
porting his parcnts. But he does as much for his
dogs and horscs! If he does not show respect for
his parents, how is he differentiating between them

and the animals?”

[8]

To Pu Shang’s question on filial piety the reply
was given, “Manner presents the difficulty. The
mcre assumption of burdens and the mere allowing
of elders to be the first to eat or drink do not con-

stitute filial picty.”

[9]

“I can talk with Yen Ilui all day, and in offcring
mc no objections he looks like a duncc. But we
find upon cxamination that his privatc lifc cxempli-
fies The Right Way. Yen Hui is no dunce.”

[10]

“Look at the mcans which a man employs; con-
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sider his motives; obscrve his plcasurcs. A man
simply cannot conccal himsclf!”

[11]

“If, while being a student of the past, a man also
understands the new things which surround us, he
may be uscd as a tcacher.”

[12]

“The perfect gentleman is no robot.”

[13]

T'uan-mu Tz'u asked about the perfect gentleman.
“Iirst he scts the good cxample, then he invites
others to follow it.”

[14]
“I'he perfect gentleman, being universal in his
outlook, is impartial; the mcan man, being partial,
is not universal in his outlook.”

[15]
“Learning without thought cnds in a blur.
Thought without lcarning will soon totter.”
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[16]
«It is indecd harmful to come under the sway of
utterly new and strange doctrines.”

[17]
“Shall I tcll you what knowledge is? It is to know
both what onc knows and what onc docs not know.”

[18]

Chuan-sun Shih studied with a view to good pay.
“After learning as much as possible and sctting asidc
all that is doubtful, speak circumspectly about the
rest, then you will be free from error. After sceing
as much as possible and sctting aside all that is not
sound, carcfully put the rest into opcration, then
you will be frec from regrets. Let your language be
free from crror and your actions free from rcgrets:
therein lies good pay.”

[19]
Duke Ai inquired, “What shall T do that the
people may be submissive?”
“If you employ upright officials in place of the
crooked ones, the people will become submissive. If
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you employ crooked officials in placc of the upright,
your people will not be submissive.”

[20]

Chi-sun Fei inquired how to get the people to
work hard and at the same time remain respectful
and loyal. “If onc is sedate in their presence, they
will be respectful. If one is filial and kind, they will
be loyal. If onc cmploys the competent as officials
and instructs the less able, the people will work
hard.”

[21]

Somebody once remarked to Confucius, “Why
aren’t you working in the government?”

“It is written in The Writings of OId, ‘Filial
picty! Just let there be filial picty! Then there will
be kindliness towards brothers, and this in turn will
spread to the administration.” This too is to be
working in the government. Why must one actually
hold office in order to work in the government?”

[22]
“A man who is not truthful is utterly useless. How

can we move a large vehicle which lacks its crossbar,
or cven a small vehicle without its crossbar?”
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[23]

Chuan-sun Shih inquired whether it was possible
to know about things tcn gencrations from now.
“When Yin succceded to the Isia rites it was pos-
sible to know what changes would be made. When
the Chou succeeded to the Yin, it was possible to
know what changes would be made. 1f there are any
successors to the Chou, cven one hundred gencera-
tions hence, it is possible to know their character-
istics, for the world moves according to a plan known

to the experts.”

[24]
“Tt is flattery to make offcrings to the dead who
do not belong to your own family. It is cowardicc
to fail to do what is right.”



Chapter 3

EIGHT ROWS . . .
[1]

Confucius said of the Chis who used cight rows
of cight singers and dancers cach at the cclebrations
in honor of their family—only the king should use
so many—that if they could permit themsclves this,
they were capable of anything.

[2]

The threc big families of Lu were using a roval
hymn to accompany the clearing away of the ritual
utensils. ““I'he words of this hymn go like this, ‘Only
princes have acted as assistants to our service, The
Son of Heaven has been majestic.” How can thesc
words be used in the home of the three big familics?”

[3]

“If one 15 not man at his best, what is the usc of
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knowing the rites? What is the usc of knowing

about music?”

[4]

Lin Fang asked what was fundamental in the
rites. “A very important question! If in carrying out
a provision of the rites you tend to be luxurious,
it would be better to cut down a bit. If in conduct-
ing your funcrals you tend to take things for granted,
it would be better to show your gricf morc.”

[5]

“China without a recognized lcadcr is preferable
to foreigners with all their leaders.”

[6]

When the Chis, who lacked the proper authority,
offcred sacrifice to Mt. Tai, the Master said to their
chicf minister, Jan Ch'iu, “Couldn’t you prevent
them from violating the code?”

“No.”

“Would anybody claim that Mt. T"ai is less in-
telligent than Lin Fang in rcgard to the rites?”

[7]

“There is nothing which the perfect gentleman



after greeting and yielding to

mounts to the range.” [Chapter 3, verse 7]

“The perfect gentleman,

the others,
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will contest with others. Since it is obligatory, how-
ever, he will engage in the archery tournaments.
After greeting and yielding to the others, he mounts
to the range. After he has finished he comes back
and plays his proper réle in the drinking (thc loser
must drink; for the winner therc is no compulsion).
In such a contest he is still a perfect gentleman.”

[8]

Pu Shang asked the meaning of the following lincs
from The Pocms: “Her artful smile is lovcly, Her
fair eyes flash black and white, To the plain and
natural there is added decoration.”

“Ornament is added to the plain natural back-
ground.”

“Thc learning of the code of rites should then be
added only to a high moral character?”

“Pu Shang knows how to make my mcaning clear.
I can talk to him now about The Pocms.”

[9]

“As an expert in such matters, I can talk about
the rites of the Hsia and Yin dynasties, but their
descendants in Ch'i and Sung cannot prove what I
say. "This is because both written and oral traditions
arc too fragmentary. If they were not so fragmen-
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tary I should be able to prove my words, for I am 2
descendant of the Yin kings.”

[10]

“At the grand sacrificial servicc held once cvery
five years, once the libations have been poured I no
longer desire to look on, for the whole affair be-
comes too elaborate and confusing.”

[11]

Somebody asked for an explanation of this same
grand sacrificial service. “I cannot give one. Any
person who would know how to cxplain it would
have the world right here.” And he pointed to the
palm of his hand.

[12]

There is a dictum: Make your offerings to the
ancestors as though thcy were actually present in
person; make your offcrings to the divinities as
though they were actually present in person. “If I

do not participate in the service, for me there has
been no service.”

[13]

Wang-sun Chia asked, “What would you say of
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the adage: Better to be on good terms with the
spirit of the hcarth, which cooks our food, than
with the tutclary spirits, whom we never sce?”

“I disagrce. Whoevcr offends against Heaven has
no court of appcal.”

[14]
“I'hanks to the two predecessors, outstanding is
the culture of Chou! I follow it rather than its pred-
ccessors.”’

[15]

Whenever the Master was present at the state
sacrifices to the prince’s ancestors, he would inquire
carcfully into all that went on. ‘I'his causcd some-
body to say, “Ilow can it be claimed that Confucius
knows the rites? Every time he is present here he
asks about cverything!” When this was reported to
the Master he remarked, “Such procedure is required
by the rites.”

[16]

“In the archery contest no special cmphasis is
laid upon picreing the target, for the strength of the
contestants varics. It is style that is important; such
was the way of the ancients.”
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[17]

Tuan-mu Tz'u wished to drop the custom of
sacrificing a sheep to announce to the ancestors the
beginning of cach new month. “You arc in love with
the sheep; I, with the ccremony.”

[18]

“If a princc were served with all duc ccremony
today, peoplc would think he was being flattered.”

[19]
Duke Ting inquired how a prince employs his
subjects and how his subjects scrve their prince.
“The prince is ceremonious; subjects, loyal.”

[20]
“The poem Kuan-chii cxpresses joy but it is not
lewd; it expresses gricf but not mutilation.”

[21]

When Duke Ai asked Tsai Yii about the altar to
be crected in honor of Earth, he replied, “The
Hsias planted pines therc; the Yin, cedars; the
Chou, chestnut trees. In the last case it is said that
it was with a vicw to inspiring the peoplc with fear
and trembling.” When this was reported to the
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Master he said, “No cxplanations arc offered for a
thing that is over; no objections, to a matter that is
already in progress; no blame, for crrors that havc
been committed.”

[22]

“Kuan Chung was a man of slight ability.” Some-
body asked, “Was it becausc he was a miscr?”

“IIc had three wives and in his household nobody
had double dutics. How could it be duc to miser-
liness?”

“Was Kuan Chung then well acquainted with
the rites?”

“Princes of states crect screens before the en-
trances to their palaces, so Kuan Chung crected
onc too. When two princes of states have a friendly
mecting they use a special serving table on which
they turn their cups upside down after the drink-
ing; Kuan Chung also had onc. If onc could act
like Kuan Chung and still be considered to know
the rites, then cverybody knows them!”

[23]
'I'he Master spoke as follows regarding music to
the Grand Macstro of Lu: “Music is simple cnough.
Iirst the instruments are tuned. Then the picce is
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played to completion in harmony, the notcs all clear,
and without intcrruption.”

[24]

In Yi a frontier guard sccking an intcrview said,
“Whenever a perfect gentleman comes here I never
fail to have a visit with him.” The followers con-
ducted him to Confucius, and when he came out
he said, “Why arc you distressed at the straits you
arc in? The world has been in ignorance of The
Right Way for a long time; but Heaven is going to
usc your master as a baton with which to strike the
bell summoning men to instruction.”

[25]

The Master said that Shun’s music was beautiful
in all respects; that it was technically perfect. He
further said that the music of the foundecr of the
Chou dynasty was beautiful in all respects, but not
technically perfect.

[26]

“I cannot stand thc sight of an overseer who is
not indulgent; of a ccremonious act which is not
carricd out respectfully; of failure to show grief at
a funeral.”



Chapter 4

TO LIVE AMONG
THE EXCELLENT

[1]

“To live in a neighborhood of men at their best
is the finest thing possible. How can a man be con-
sidered wisc if, when he has the choice, he does not
live in such a place?”

[2]

“Thosc who arc not men at their best cannot
stand misfortunc for a long time; they cannot stand
prosperity for a long time. Those who arc men at
their best arc content with manhood at its best; the
wisc profit from manhood at its best.”

[3]

“He who s solely manhood at its best will know
which men to like and which ones to hate.”
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[4]

“If you are only halfheartedly bent upon being
man at his best, you will hatc nobody.”

[5]

“Wealth and honors arc what men desire; but
if they come undescrved, don’t keep them. Poverty
and low estate are what men dislike; but if they
comc undescrved, don’t flee them. If the perfect
gentleman avoids manhood at its best, how can we
call him such? The perfect gentleman docs not flee
manhood at its best cven for the duration of a meal.
Even in haste he must abide by it; even in the direst
straits he must abide by it.”

[6]

“I have yet to mcct a man fond of living man-
hood at its best or a man who disliked a lower
degree of manhood. The onc fond of living man-
hood at its best would prefer nothing else to it. The
onc who disliked a lower degree of manhood would
be living manhood at its best; he would not lct ap-
pear in his person anything that was not manhood at
its best. Is anybody able for one day to give all his
energics to living manhood at its best? I have never
seen anybody who lacked such cnergy. Maybe there
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is somcbody as weak as all that, but I have never
met him.”

[7]

“Men’s excesses depend upon the class to which
they belong. By observing his excesscs we can tell
whether a man is living manhood at its best.”

[8]
“If you have lcarncd about The Right Way in

thc morning, you may let yoursclf dic that same
cvening.”

(9]

“I cannot discuss things with a gentleman who,
while devoted to The Right Way, is at the same
time ashamed of poor clothes or bad food.”

[10]

“The perfect gentleman’s attitude toward the
world is such that he shows no preferences; he is
prejudiced in favor of justice.”

[11]

“The perfect gentleman cherishes high moral con-
duct; the mean man, well-being. The perfect gentle-
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man cherishes the penal code; the mean man, ex-
cmptions therefrom.”

[12]
“He who cngages solely in interested action will
make himsclf many cnemies.”

[13]

“Who knows how to administer his state with
ccremony and deference will experience no difh-
culties. If he does not know, he may as well dis-
pensce with rites.”

[14]

“Do not worry about not holding high position;
worry rather about playing your proper role. Worry
not that no onc knows of you; scck to be worth
knowing.”

[15]

“T'seng Ts’an, my doctrine is strung upon one
sole thing.”

“I agree.”

When the Master left somebody asked, “What
did he mecan?”

“Thc Master’s doctrine consists solcly of loyalty
and rcciprocity.”
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[16]
“The perfect gentleman is conscious only of jus-
tice; the mecan man, only of sclf-interest.”

[17]

“When you see a man of the highest caliber, give
thought to attaining his staturc. When you scc one
who is not, go home and conduct a sclf-cxamina-
tion.”

[18]

“As you serve your parents you should remon-
stratc with them only slightly. If on doing so you
find that they arc sct in having their own way, be
cven more respectful and do not contrary them.
Even though this overwhelms you with toil, do not
become angry with them.”

[19]
“While your parents live, do not sojourn afar;
lct your sojourning be only in specific places.”

[20]

“If for the three years one docs not change from
the ways of the father, onc may be called filial.”



. let your sojourning be only
" [Chapter 4, verse 19]

in specific placcs.

“While your parents live, . .
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[21]

“The parents’ ages must always be known, both as
a source of joy and as a sourcc of drcad.”

[22]

“The ancients never cxaggerated, for fear of not
themselves living up to the lofty sentiments.”

[23]

“When strict with oncsclf one rarcly fails.”

[ 24]
“The perfect gentleman secks to be slow of speech
but quick of action.”

[ 25]

“Iligh moral conduct docs not remain alone; it
is surc to attract neighbors.”

[20]

“In scrving a prince importunity brings disgrace;
among friends, estrangement.”



Chapter 5

KUNG-YEH CIT'ANG . ..

The Master said of Kungych Ch'ang that he
would make a good husband; it was not his fault
that he had been in prison. So he gave him his
daughter in marriage.

[2]

Of Nan-kung Kua he said that while The Right
Way cxisted in the realm he would be in the govern-
ment service; if The Right Way disappeared from
the rcalm he would not be one of those to suffer.
So he gave him his elder brother’s daughter in mar-
riage.

[3]

Of Mi Pu-ch’i the Master said, “The perfect
gentleman is just like this! There must be perfect
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gentlemen here in our state of Lu, otherwisc how
\wuld this man have become as he 1s?”

[+]
Tuan-mu TZz'u asked, “ITow would you charactcr-
ize mc?”
“You're a utensil.”
“Which kind?”
“A finc cauldron such as was used by the ancients
in their ancestral temples.”

[5]

Somcbody remarked, “Jan Yung may be man at
his best but he lacks eloquence.”

“Of what use is eloquence? Ile who cngages in
fluency of words to control men often finds himself
hated by them. T don’t know whether Jan Yung is
man at his best, but of what good would cloquence
be to him?”

[6]
The Master wanted Ch'i-tiao K’ai to take office,

but he replied, “I have not yet sufficient truthfulness
for this.” And the Master was plcased.
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[7]

“The Right Way is not in operation. If T were,
therefore, to mount a raft and float out to sea to
cscape it all, Chung Yu would certainly be the one
to accompany me!” And when Chung Yu heard of

this hc was delighted, but the Master remarked,
“Chung Yu is braver than I, but I can’t use him.”

[8]

Chung-sun Chih inquired whether Chung Yu was
man at his best. “I don’t know.”

He asked again. “Chung Yu could be put in
charge of the military forces of a medium-sized
state, but I do not know whether he is man at his
best.”

“What about Jan Ch’'iu?”

“He could administer a small town or a small
military cstablishment, but I do not know whether
he is man at his best.”

“What about Kung-hsi Ch’ih?”

“When dressed in formal garb and at court he
can be used to carry on conversation with the guests,
but I do not know whether he is man at his best.”
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9]
“Who is the better, you, Tuan-mu Tz'u, or Yen
Hui?”
“How can I be compared with Yen ITui? On being
taught onc tenth of a thing he learns all of it, while 1

learn only one fifth.”
“No, you arc not as good as he. You and I both

arc not as good as he!”

[10]

Tsai Yii stayed in bed even in the daytime. “Rot-
ten wood may not be carved, nor a wall of manure
or dirt plastered.”

“What have you suffered from your contacts with
Tsai Yu?”

“Formerly my attitude toward others was this:
Having listencd to their words, I felt T knew what
their actions would be. Today my attitude is this:
After listening to their words, I watch to see what
their actions will be. This change is due to my con-
tacts with Tsai Yii.”

[11]
“I have yet to meet a steadfast person.”
“There’s Shen Clh’ang!”
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“Shen Ch’ang is covetous, so how can we call him
stcadfast?”

[12]
Tuan-mu TZz'u said, “What I do not wish others

to do unto me I also wish not to do unto others.”
“You're not up to that!”

[13]
Tuan-mu TZz'u said, “We can be taught the cx-

ternal trappings of thc Master; we cannot be taught
the spirit of his words or his genius.”

[14]
When Chung Yu was taught somcthing but had
not yet been ablc to put it into practice his sole fear
was that the experience would be repeated.

[15]

Tuan-mu Tz'u inquired why K'ung Yii was given
the epithet of Cultured. “He was diligent and fond
of learning, and he did not blush to learn from his
inferiors. That is why he was called Cultured.”
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[16]

“Kung-sun Ch’iao posscssed four virtucs char-
acteristic of the perfect gentleman: humility, rc-
spect for superiors, graciousness towards dependents,
and a scnsc of justice towards subordinates.”

[17]
“Yen Ying is skilled in human relations; even after
long acquaintance he is courtcous towards others.”

[18]

“T'sang-sun Ch’en, to keep the grand tortoise from
Ts’ai, built a shelter where the capitals of the col-
umns were carved with mountains and the bcams
painted with rceds. Have you ever scen such igno-
rance?”

[19]

Chuan-sun Shih inquired, “Prime Minister Tou
Ku was three times appointed to that position but
gave no sign of joy, and three times he was removed
from office without a sign of sadness. Each time he
told the new prime minister about the business of
statc. 1low would you characterize him?”
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“Hc was indced loyal.”

“IHe was indced man at his best, was he not?”

“I have not yet hcard of anything that would
warrant the asscrtion.”

“When Ts’ui Chu slew the Prince of Ch’i, Ch’en
Hsii-wu avoided him by quitting Ch’i with his ten
tcams of horses. When he arrived in another rcalm
he remarked, ‘The officials herc are like Ts’ui Chu,’
and then he avoided them. This happencd for cvery
state he reached. How would you characterize him?”

“He was indeed a puritan.”

“He was indced man at his best, was he not?”

“I have not yet hcard of anything that would
warrant the assertion.”

[20]

Chi-sun Ising-fu acted only after thinking thrice.
“Twice is quitc enough.”

[21]

“Ning Yii displayed his wisdom whilc the country
followed The Right Way, but when it did not, he
acted stupid. His wisdom is achicvable by others,
his stupidity is not.”
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[22]

When in Ch’en the Mastcr said, “Let me return!
Let me return home! The pupils T left there are
proving presumptuous and careless. Most clegantly
are they carrying out their ornamentation, but they
don’t know how to fit it.”

[23]

“Po-i and Shu-ch’i were never mindful of wrongs
donc to them, hence they had few encmics.”

[24]
“Nobody calls Wei-sheng Kao upright! When
somcbody asked for vincgar he sought it from a
ncighbor and gave it to him.”

[25]

“I'so Ch'iu-ming was ashamed of clever talk, dom-
incering manner, and overdeference, and 1T am
ashamed of themn too. He was also ashamed to act
friendly with a man while inwardly he was angry
with him; and so am 1.”

[26]

Once when Yen Hui and Chung Yu were with
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him, the Master said, “Why don’t you cach tell me
what you desirc most?” Chung Yu said, “I desire
carriages, horscs, clothes, and furs in such abundancc
that I could share them with my friends, and if
they werc damaged I would not be angry.” Yen Hui
replied, “I should like not to boast of my com-
petencics and not to let my good deeds be known.”

Chung Yu then said, “T should likc to lcarn what
the Master desires most.”

“I should like to bring security to thc aged; to be
truthful with my friends; to be affectionate toward
the young.”

[27]
“This is ccrtainly the end of things! I have yet
to mcct a man who, on obscrving his own faults,
blamed himsclf!”

[28]

“A villagc of ten homces will certainly contain
somcbody as loyal and truthful as I, but none to
equal my love of learning.”



Chapter 6

JAN YUNG . . .

[1, 2]

“Jan Yung would makc a good king.” Jan Yung
then asked Confucius’s opinion of Kung-sun Chih.
“Hc’s all right, but he’s simple.”

“To preside over the people simply while remain-
ing personally respectful is certainly to be approved.
Yct simple action accompanied by personal sim-
plicity would be carrying simplicity too far.”

“What Jan Yung says is correct.”

[3]

Duke Ai asked which of the pupils was fondest
of lecarning. “Therc was Yen Hui. He was fond of
lcarning. He never turned to anger; he never made
the same mistake twice. Unfortunately he was short-
lived and died. Today therc arc no Yen Huis. 1
nevcer hear of anybody who is fond of learning.”
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[4]

While Kung-hsi Ch’ih was on a mission to Ch’i,
Jan Ch'iu sought some grain for his mother. The
Master said, “Give her a peck.” When he asked
for more, thc Master said, “Give her a bushel.”
What Jan Ch’'iu gave her was a barrelful. The
Master then remarked, “Kung-hsi Ch’ih went to
Ch’i drawn by sleck horses and clad in fine fur-lined
garments, and I havc always understood that the
perfect gentleman did everything possible to help
the poor but nothing to enrich the rich.”

[5]

When Yiian Hsien was administrator he declined
his salary of grain. “Don’t act that way! Take it
rather and give it to your neighbors!”

[6]

To Jan Yung, “Although we may not wish to usc
in sacrifice the brindled cow’s calf which is red and
has horns, the divinities of the mountains and rivers
would not rcject it!”

[7]

“Yen Hui for three months at a time would never
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think of doing anything contrary to manhood at its
best. The rest of my pupils attain to this for only
a day or a month.”

[8]

Chi-sun Tci inquired whether Chung Yu could
be cmployed in the government. “Chung Yu does
not hesitate to make decisions, so there is no reason
why he should not be employed in the government.”
Upon further inquiry the Master replied, “Tuan-mu
'I'77u would be acceptable because he is intelligent;
Jan Cl'iu, becausc he is talented.”

[9]

'The Chis sent a message putting Min Sun in
charge of Pi, but he said to the messenger, “You
will know how to decline it for me. If you rcturn
here to offer me the position, you will certainly find
mc on the bank of the Wen on my way out of this
state.”

[10]
When Jan Keng was ill the Master went to visit

him, but he could only grasp his hand through a
window. “We arc losing him. It’s indecd fate, isn’t
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it, that such a man should be so sick? That such a
man should be so sick!”

[11]
“Yen Hui was a man of the highest caliber! With
a single basket of food and a ladle of liquid hc dwelt
in an alley. Another would not have stood the sad
state Yen Hui was in; but he was always happy. I
insist that he was a man of the highest caliber!”

[12]

Jan Cl'iu remarked, “It isn’t that I don’t like the
Master’s doctrinc; it’s just that I haven’t cnough
strength to follow it.”

“One who hasn’t cnough strength becomes cx-
hausted in the middle of the coursc, but yours is
a casc of sclf-hypnosis.”

[13]
“Be a perfect gentleman of a scholar, Pu Shang!
Don’t be a mcan man of a scholar!”

[14]
When Yen Yen was in charge of Wu the Master
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inquired, “Have you found anybody there that you
can trust?”

“There’s a man by the name of T’an-t’ai Mich-
ming. He doesn’t slink about, and hc has been to
secc me only on matters involving the public weal.”

[15]

“Mcng Ts’e is not a boaster. In the flight from
the enemy he brought up the rear. But as his men
were about to enter the gateway of their city he put
the whip to his horses and said, ‘It isn’t that T was
brave enough to be last; my horses were slow.””

[16]

“Even though onc posscssed the beauty of Ch’ao
of the state of Sung, without eloquence like that of
the praycr-leader T’o it is hard to avoid disaster in
our present gencration.”

[17]
“Why docs no one follow this doctrine of minc
just as naturally as they Icave a place by the door?”
[18]

“If thce substance overbalances the refinement,
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crudcness results, If the refinement overbalances the
substance, therc is tawdriness. When the rciinement
and the substance are cqually balanced, one has
the perfect gentleman.”

[19]
“Man’s lifc span depends upon his uprightncss.
He who gocs on living without it escapes disaster
only by good fortune.”

[20]
“Being fond of The Right Way is better than
just knowing it; and taking onc’s delight in it is bet-
ter than just being fond of it.”

21

“With the portion of mankind that is above the
median onc may spcak of the higher things; with
thosc below it, onc may not.”

[22]
When Fan Hsii asked for a definition of wisdom

thc Mastcr replicd, “If a man gets the people to
apply themselves to justice; if he respects the spirits
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of the departed and the divinities but is not too
familiar with them; we can say that he is wise.”

When he asked about manhood at its best the
reply came, “Ile who concentrates upon the task and
forgets about the reward may be called man at his
best.”

[23]

“The wisc take dclight 1n waters; manhood at its
best delights in mountains. The wise are active;
manhood at its best is quict. The wisce find dclight;
manhood at its best cnjoys a full span of life.”

[24]
“By a single change in ruler Ch'i could attain to
the excellence of our state of Lu. By a similar change
Lu could be living under The Right Way.”

[25]

“If an urn lacks the characteristics of an urn, how
can we call it an urn?”

[26]

T'sai Yii asked, “If one who was man at his best
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were told that somcbody had fallen into a well,
would he go in after him?”

“Why should he do that? The perfect gentleman
may approach the well, but he may not get down
into it. He can be deceived; but he cannot be en-
trapped.”

[27]

“Isn’t it truc that the perfect gentleman studies
widely with a view to refinement, but, keeping it all
within bounds, adhcres to the code of rites and thus
cominits no transgression?”’

[28]

When the Master had an interview with the in-
famous Lady Nan-tzu, Chung Yu was displeascd.
But the Master took an oath as follows: “If 1 com-
mitted any wrong, may leaven knock me flat! May
it knock me flat!”

[29]
“ITigh moral conduct along the golden mcan is
indced the supreme form of such conduct. For a

long time, however, few among the people have been
capable of it.”
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[ 30]

Tuan-mu T7'u inquired. “What would you say
if somcbody were to spread gifts widely among the
people so as to help the whole mas of them? Could
such an individual be called man at ins best?”

“How could such a thing be achieved by mere
manhood at its best? What would be needed is a
sagc! And cven the sages Yao and Shun complained
on this scorc! T would describe manhood at its best
like this: What it would desire as its own role, it
assigns to others. What it would itsclf attain, it
causes othcrs to attain. Ability to draw analogics
from onesclf may be called the secret of manhood at
its best.”



Chapter 7

TRANSMIT | .

(1]

“I transmit but I do not create; I am sincerely
fond of the ancient. 1 would compare mysclf to
our Old P’eng who was fond of talking about the
good old days.”

[2]

“To take notc of things in silence, to be un-
satiated though having studiced, never to weary of
tcaching others; nobody surpasses me in these three
things.”

(3]

“Not to improve my high moral conduct, not to
cxpound what I have studicd, to be taught what is
proper but bc unable to change, to be unable to
rectify my incompetencics; these are my worries.”
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[+]

When thc Master was unoccupied, he was re-
laxed; he looked plcasant.

[5]

“Greatly have I declined! For a long time now I
haven’t scen the Duke of Chou again in my drcams.”

[6]
“Let your will be directed to The Right Way.
Put your dependence in high moral conduct. Let

your reliance be upon manhood at its best. Pass
your time in the gentlemanly pursuits.”

[7]

“I always give my instruction, even if only a pit-
tance is offcred me.”

[8]

“I do not instruct the uninterested; I do not help
thosc who fail to try. If I mention one corncr of a
subject and the pupil does not deduce therefrom
the other threc, I drop him.”
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9]

When cating beside a man in mourning the
Master never ate to satiety.

[10]
On the day that he had wailed at a funeral the
Master did not sing.

11

“Isn’t it only you and I, Yen Hui, who are ca-
pable of this: When given employment, to work;
when discarded, to live quictly?”

Chung Yu then inquired, “If you were in charge
of the army whom of us would you take with you?”

“I would not take along one who, like a raving
tiger or a raging torrent, would recklessly throw away
his life. What is required is somcbody keenly con-
scious of responsibility; somebody fond of accom-
plishment through orderly planning.”

[12]
“If one could achieve excellence through riches,

I would do it that way cven though it meant being
a carriage driver. If it cannot be achicved that way,



66 THE BEST OF CONFUCIUS

I will continue to follow the way of the ancients,
of which I am fond.”

[13]

The Master was cautious in regard to three things:
fastings and purifications, battles, and illness.

[14]
When the Master heard in Ch’i a melody ascribed
to the great sage Shun, he went three months with-

out mcat. “I ncver thought that a mclody as finc as
all this had ever been composed!”

[15]

Jan Ch'iu inquired, “Does the Master side with
the Prince of Wei whose father is disputing with
him the succession?” Tuan-mu Tz'u said, “That’s
right! I'll ask him.” And going in he said, “How
would you classify Po-i and Shu-clvi, two brothers
who, swaycd by the obligations of filial and fratcrnal
picty, yiclded a thronc to a third brother.”

“They were ancient sages.”

“Did they regret their action?”

“Having sought manhood at its best, they attaincd
it. Why should they have had any regrets?”
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Tuan-mu Tz'u then went and reported to Jan
Chv'iu, “The Master doces not side with the prince.”

[16]

“To eat only vegetables without meat, to drink
only watcr, to have only onc’s bent arm as a pillow;
there can also be joy in such a life! To become rich
and honored through injustices; for me this can be
compared to a floating cloud.”

[17]
“Give me a few morc years and at fifty I will

study the book of divination called Changes.
Thereby I may become free of big faults.”

[18]

The Mastcr used the pronunciation of the capital
when reciting The Poems and The Writings of Old,
and also when practicing the rites.

[19]

Shen Chu-liang asked Chung Yu about Confucius,
but he could not reply. Later the Master said to him,
“Why didn’t you say this, ‘He is a man who is so
cmotional about his work that he forgets to cat. He



68 TUHE BEST OF CONFUCIUS

is so happy in it that hc forgets his worries. He
doesn’t know that old age is upon him.””

[20]

“I wasn’t born knowing what I tcach you. Being
fond of the past, I attained it through my diligence.”

[21]

T'he Master did not speak of anomalics, feats of
strength, rebellions, or divinities.

[22]
“When three of us are walking together I am sure

to have a teacher. Having noted his competencics, I
follow them up; his incompetencies I avoid.”

[23]
“Ilcaven made me the highly moral man that I
am. Iow can Hsiang 'I”ut harm me?”

[24]
“You all think that I am hiding somcthing from
you! I have no scerets! I do nothing that I do not
sharc with you. That’s the sort of person I am.”
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[25]
The Master taught four things: literaturc, con-
duct, loyalty, and truthfulness.

[26]

“It was not mine to mect a sage; but maybc I
shall meet with a perfect gentleman. It has not been
minc to meet a compctent man; but maybe I shall
mect one possessed of constancy. But when a man
pretends to possess somcething which he lacks; when,
becing empty, he claims omniscience; when, being
petty, he claims to be big; such a man docs not
possess constancy.”

[27]
The Master fished with a hook but not with a nct.
Hec did not shoot his arrow at a perching bird.

(28]

“There may be some who create things without
knowledge, but I am not of that type. After being
taught much I selected the best and followed it; I
obscrved much and remembered it. This is second-
ratc knowledge.” (Turn to 16.9.)
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[29]

It was hard to converse with the people of Hu, so
when a lad came from there and sought an inter-
view with Confucius, the pupils werc in a quandary.
“I shall not approve his departure just because I
approve his arrival. Why all the worry? When a
man, having cleansed himsclf, arrives, I receive him;
but I don’t guarantee his future.”

[30]
“Manhood at its best is no remote ideal! We have
only to wish for it and straightway it arrives.”

[31]

An ofhcial from the statc of Clen inquired
whether Duke Chao was well acquainted with the
rites, and Confucius replied that he was. Confucius
having withdrawn, the official received Wu-ma Shih
and said, “I have been taught that the perfect
gentleman is impartial; but is the perfect gentleman
partial after all? ‘T'he Prince of Lu, Duke Chao, took
as wifc a woman of Wu, and since she had the same
clan name as himsclf he called her Wu Meng-tzu
in order to conccal the fact. Now if, as prince, he is
considered to know the ritcs when he commits such
violations of them, then everybody knows them!”
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When Wu-ma Shih reported this, thc Master rc-
plied, “Whenever I make a mistake people are sure
to know it!”

[32]

Whenever the Master in singing with another
found him skilled he would harmonize with him as
he had him repeat the song.

[33]

“I give the best that is in mec, just as others do,
but as for personally acting the perfcct gentleman
in service to the state, that I have not yct achicved.”

[34]

“I make no claims to be a sagc or to manhood
at its best; but it can be said of me that I act un-
stintingly with them in view, and that I never weary
of tcaching others.” Upon this Kung-hsi Ch’ih spoke
up, “You're right; but your pupils do not know how
to imitatc you.”

[ 35]

When the Master fell ill Chung Yu asked him
to pray, and he answered, “Are there any that can
be said?”
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“Yes. The culogics rcad, ‘In prayer we turn to
the divinities above and here below.” ”

“My prayer has been in progress for a long time
indced.”

[36]

“Extravagance lcads to disobedicnce; parsimony
lcads to miserliness. Of the two I prefer miserliness.”

[37]

“The perfect gentleman is completely at easc;
the mean man is always on cdge.”

[38]
The Master was gentle i his severity. Although

e mspined awe he was not brusaue; although mod-
est he was completely at casc.



Chapter 8

COUNT T’AI . . .
[1]

“Count T’ai can certainly be called a man of high
moral conduct in its supreme form. Although hc
three times declined the throne, he did it so scere-
tively that the people never got around to praising
him for it.”

2]

“Not to follow thc rites in being modest is annoy-
ance. Not to follow them in cxercising care is timid-
ity. Not to follow them in acts of bravery is con-
fusion. Not to follow them in our uprightness is
brusquencss.

“If the prince is faithful to his family, the people
will abound in evidences of manhood at its best.
If he docs not neglect his old friends, the people will
not trcat him lightly.”
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[3]

When Tseng Ts'an was ill he summoned his
pupils and said, “Uncover my feet! Uncover my
hands! to show that I have been filial enough to
prescrve them intact, for The Poems say, ‘Be fear-
ful as though looking over a decp abyss or as though
trcading on thin icc.” From now on, however, I shall
know how to cscape disaster, shall I not, pupils?”

(4]

When Tseng Ts’an was on his deathbed Chung-
sun Chich visited him and Tscng Ts’an said, “When
a bird is about to die its cry is mournful, but when
a man is about to dic his words will be practical.
Now there are three things of value which the
perfect gentleman draws from The Right Way: In
his manner he avoids violence and disrespect; in his
facial cxpression he seeks truthfulness; in the tenor
of his spcech he avoids vileness and vulgarity. The
utensils used in the sacrifices he entrusts to spe-
cialists.”

[5]

Tseng Ts’an said, “I once had a friend, Yen Hui,
who was like this: although capable he would in-
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quirc of the less competent; although he knew much
he would inquire of those who knew Iess; his posses-
sion looked like non-possession; his fullncss resem-
bled emptiness; mistreatment he did not return.”

[6]
Tseng Ts’an said, “He can be entrusted with the
cducation of a young child; he can be entrusted with

the rule of a state; in a moment of crisis he remains
unshaken. Is such a man a perfect gentleman? He

[7]

is.

Tseng Ts’an said, “The gentleman simply must
be brave and courageous, for his burden is heavy
and his road long. Manhood at its best is his per-
sonal burden, and how heavy it is! After death it is
ovcr, but how far off that is!”

[8]

“Stir cmotions with The Pocms; assign proper
roles with the rites; provide unity with music.”

(9]

“Thc people can be made to use a thing, but it
cannot bc made to understand it.”
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[10]

“Ilc who is fond of bravery but complains of
poverty is going to create disorder.

“If thc human bcing who is not man at his best
suffers too much, disorder will cnsue.”

[11]

“Though a man posscss all the good qualities of
the Duke of Chou, if he is proud and miserly the
rest of him docs not merit consideration.”

[12]

“It is hard to find a man who will study for thrce
years without thinking of a post in government.”

[13]

“In all sincerity and truthfulness be fond of learn-
ing. Even if you die in its defensc, become skilled
in The Right Way. Do not enter a state which is
tottering with immorality. Do not remain in a state
which is in rebellion. If the world is following The
Right Way, let yoursclf be scen therein; if not, live
in hiding. If a state is following The Right Way, it
is a disgrace to be in poverty and a low estate thercin;
if not, it is a disgracc to bc rich and honored
therein.”
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[14]

“Let the other man do his job without your in-
terference.”

[15]
“When the macstro Chih took up his ofhice, how

the final strains of the poem Kuan-chii in all their
glory filled our cars!”

[16]

“A man who is not upright and at the same timc
is presumptuous; onc who is not diligent and at the
same time is ignorant; onc who is untruthful and
at the same time is incompetent; such men I do not
count among acquaintances.”

[17]
“Study as though you would ncver get it; as
though in fcar of losing it.”

[18]
“How cxalted was Shun’s and Yii's ruling of the

world! They did so with dctachment.”

[19]

“Great was Yao as a princc! How exalted! It was
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the greatness of Hcaven that Yao took as modcl.
How vast! The people lacked terms to describe him.
How cxalted were his accomplishments! ITow bril-
liant his clegance!”

[20]

Under Shun, by five officials the world was kept
in order. King Wu is quoted as saying, “I havc ten
officials to keep order.” In this regard Confucius
once said, “How true it is that talent is hard to come
by! It was most abundant in the time of Yao and
Shun. Under King Wu one was a woman, so thcre
were only nine men. While in possession of two-
thirds of the world to continuc in submission to a
depraved Yin was the high moral conduct of the
founder of the Chou dynasty. It may be called the
suprcme form of high moral conduct.”

[21]

“I find no fault in Yii. Whilc meagcr in his own
consumption of food and drink, he was filial to the
spirits and divinitics. While poor in his own dress,
the vestments for the services were beautiful. While
living in a humble abodec, he devoted all his energics
to the digging of irrigation canals. I find no fault
in Yd.”



Chapter 9

RARELY DID THE MASTER . . .
[1]

The Master rarely spoke of profit; his attachment
was for fate; it was for manhood at its best.

[2]

A man of Ta-hsiang said, “Great indeed is Con-
fucius! His learning is wide but there is nothing
for which he is particularly renowncd.” When this
was reported, thc Master replied to his pupils,
“What is my strong point? Is it driving or is it
shooting? It is driving, thc humblest of the six arts.”

[3]

“A hemp hat was required by the rites of old, but
today everybody uscs silk. I follow the majority. The
ritcs requirc that onc bow at the foot of the steps,
but today everybody bows at the top, and this is
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presumption. Though it is contrary to the majority,
I continue to bow at the foot.”

[4]

The Master recognized four prohibitions: Do not
be swayed by personal opinion; rccognize no in-
escapable necessity; do not be stubborn; do not be
cgotistic.

[5]

When imperiled at K'uang the Master spoke as
follows: “When King Wen died, did his high cul-
turc (wen) disappear too? If Heaven had been going
to let this high culturc go to nought, it would not
have permitted a later mortal to become attached
to it. Since Heaven has not let it go to nought, what
can the people of K'uang do to me?”

[6]

The Prime Minister of Wu asked Tuan-mu Tz’u,
“If your master is a sage, why does he know so many
trades?”

“There is no question but that Heaven gave him
free rein to become a sage; but he docs know many
trades.”

When it was reported, the Master said, “The
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prime minister rcally knows me! As a youth I was
poor, hence I learned to do many things. But does
the perfect gentleman have many trades? No!”

[7]

Ch’in Lao remarked, “The Master used to say,
‘Since I have not been employed as an official, I
know how to do things.””

[8]

“Am I a wisc man? No! But if a lowly person
asks me a qucstion in complete ignorance, I tell
him all I know about it from beginning to end.”

[9]

“The phenix does not arrive; the river does not
produce a design. It must be concluded that this
age is to have no sage-king. I am through, am I

not?”
[10]

When the Master saw a man dressed in mourn-
ing, or an official, or a blind man, if he was receiving
them, even though they might be younger, he would
always rise. When passing them, he would do so
quickly.
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[11]

Yen Hui once heaved a long sigh and said, “When
I look up at the Master’s doctrine, I find it very
high. When I bore into it, it is very hard. When I
catch sight of it before me, it suddenly proves to
be to my rear. But the Master is skilled in lcading
others forward step by step. ‘To broaden me he uses
books. To put restraints upon me he uses the rites.
When I wish to give up, I find mysclf unable. When
I have given his doctrine all that is in me, there is
still somcthing standing unconqucred, and cven
though I wish to pursucit, I can’t.”

[12]

When the Master was seriously ill, Chung Yu
had his pupils act as though they werce his attend-
ants. When the illness cased the Master said, “It’s a
long time now that Chung Yu has been deceiving
me. In acting as though there were attendants when
therc arc nonc, whom do I dcccive, Ileaven? As
compared to dying in the hands of attendants, I
would prefer to die in the hands of you, my pupils.
Even though I would not thus have an elaborate
funeral, I certainly would not be dying along the
road.”
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[13]

Tuan-mu Tz'u inquired, “If therc were a gem
here, would you keep it in a box or would you sell
it for the highest price?”

“I would sell it certainly, but I would wait for the
purchaser.”

[14]

When the Master wanted to go live among the
tribes somcbody rcmarked, “What about their
crudencss?”

“If a perfect gentleman were living among them,
how could they be crude? His very presence would
alter all that.”

[15]

“Since I have returned from Wei, in Lu the music
has been corrected, and The Poems rcturned to
their proper status.”

[16]

“In public scrve onc’s supcriors and in private
serve onc’s father and clder brothers. Be zealous in
carrying out funcral arrangements. Do not come
under the influence of alcohol. None of these arc a
problem to me.”
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[17]
Standing on thc bank of a stream, the Master
said, “Those who quit their native statcs are like
this, arc they not? It stops ncither day nor night.”

[18]

“I have yet to mecet a man as fond of high moral
conduct as he is of outward appcarances.”

[19]

“My tcaching may be compared to the building
of a mountain. If a man stops before the last load
is placed, I stop. It may be compared to levcling up
a place. Even though a man has dumped only one
load, therc is progress. I go to him.”

[20]

“The onc who can spcak of my doctrine without
becoming weary is Yen Hui.”

[21]

“What a pity that Yen Hui is gonc! I saw him
make progress, but I never found out what his limit

”

was.
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| 22]

“Isn’t it true that some shoots do not indced sur-
vive, while others survive but producc no grain at
all?”

[23]

“Juniors are to be respected. How do wc know

that in future they will not be our equals? If, how-

cver, at forty or fifty they have no reputation, they
necd no longer be respected.”

[24]

“Standard-sctting dircctives must be followed, but
the important thing is sclf-reformation. The words
of appointment to a post arc pleasing, but the im-
portant thing is sclf-reflection. There is nothing I
can do about cascs of satisfaction without sclf-re-
flection; or compliance without self-reformation.”

[25]
“Put loyalty and truthfulncss first. Have no
friends inferior to yoursclf. If you have faults do not
fear to reform.”

[26]

“A commander may bc snatched away from his
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army, but will cannot be taken from the humblest
man.’

[27]

“The one who, though clad in poor clothes, can
stand unabashed among those clad in furs is indeed
Chung Yu. As it says in The Pocms, ‘He does no
harm, he secks nothing. What nced has he of cvil?” ”

When Chung Yu kept reciting this the Master
rcmarked, “Must you harp upon such character-
istics?”

[28]

“When the weather turns cold, we rcalize that
the pines and firs are the last to shed.”

[29]
“Wisdom has no doubts. Manhood at its best
has no concerns. Courage is without fear.”

[30]

“It may be possible to study jointly with a man
without yet being able to approach along with him
'The Right Way. It may be possible to approach
The Right Way with him without yct being able
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to become established therein with him. It may be
possible to become established therein with him
without yet being able to cxcrcise judgment along
with him.

“The Poems read, ‘As the flowers of the cherry
trec flutter and turn could I help but think of you?
Yet your home is far from hcre.” This means that
before we give it thought, a thing can scem to be
necar when it is not.”



Chapter 10

AT HOME . .
[1]

At homce Confucius was pleasant and agreeablc,
but morce like a person who could not cxpress him-
self. At thc ancestral temple or the prince’s court
he spoke up clearly and with facility, but always re-
spectfully.

At court, when speaking with a grand gentleman
of the lower order he was frank and firm; with those
of the higher order he was affable and discursive.
When the prince was present he was respectful to
the point of being ill at ease; he was ccremonious to
the highest degree.

[2]
When the prince placed him in charge of rc-

ceiving visitors from out of state, his countcnance
changed and his step became uncertain. When he
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bowed to the visitors, his clasped hands were turned
to the left and then to the right, in order to greet
them in proper sequence; meanwhile, his <kirt rc-
maincd well adjusted both front and back. A, he
hurricd to report the arrival to the prince, his arms
extended to cither side in such a way as to resemble
a bird’s wings. When the visitors withdrew he would
always repoit to the prince, “Your guests arc no
longer looking this way.”

[3]

On cntering the duke’s gateway he would bow as
though there were not room to remain upright. Ie
would not stand in the doorway; he would not step
on the threshold as he entered. As he passed by the
prince’s cmpty place, his countenance would change
and his step become uncertain; his speech became
like a dumb man’s. As he mounted with lifted skirt
to the audicncc hall he scemed to be making a bow;
hc held his breath as though unable to breathe. On
lcaving, as soon as he had descended one step, he
looked plcascd. From the bottom of the steps he
moved quickly forward, his arms extended in such
a way as to make one think of a bird’s wings. On
rcturning to his own place at the reception he be-
came respectful to the point of being ill at casc.
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[4]

When on an official mission to another state, he
grasped the jade tablet which served as the badge
of his appointment as though he were bowing and
as though it were too heavy for him to lift. He raiscd
it as though he wcre making the grasped-handed
salutation; he lowered it as though he were making
a prescntation. All of a sudden he would scem to
tremblc; his fect scarccly moved, as though he were
following closely behind someone. He presented his
prince’s gifts calmly. He presented his own gifts
plcasantly.

[5]

The perfect gentleman does not have the edge of
the collar of his garments colored cither plum or
deep red. The garments which he wears about the
house are neither red nor violet. In the summer he
wears about the house a single gown of either fine
or coarse hemp; when leaving the house he adds an
additional gown. In the winter his outer black gown
i1s worn over a gown lincd with lamb’s wool; the
outcr undyed gown is worn over one lined with
dcer’s fur; the outer ycllow gown is worn over one
lined with fox fur. At home he wears a lined gown
which is longer than the one he would wear on
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“He raised the jade tablet.” [Chapter 10, verse 4]
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ceremonial occasions; in addition the right slceve
is kept short at home for convenience in using the
arm. Hc always wecars a nightshirt, and it is half
again as long as his body. I'or home wear his gowns
arc lined with thick fox or badger fur. Except for
funerals, he always wears all his insignia hanging
from his sash. Except for the skirt worn at sacrifices,
his clothcs always are cut and fitted. On visits of
condolence he wears neither the wool-lined gown
nor the dark hat. On the first day of the month he
always attends upon his prince dressed in formal
attire. When fasting he always wears freshly laun-
dered clothes; they arc made of hemp.

[e]

At his fasts his food is diffcrent from ordinary; he
also abides then in a different place from ordinary.
For his grucl he does not object to fincly ground
grain; he does not object to fincly chopped mecats.
Grain, fish, or meat which arc spoiled he docs not
cat. Ilc docs not cat a thing whose color or odor
is not right. Ile does not eat what is over or underripe.
e cats nothing out of scason. He does not cat what
has not been properly cut. He does not cat without
the proper sauce. Although the meat may be abun-
dant he does not eat more of it than he does of the



verse §]

[Chapter 10,

”

“His clothes are cut and fitted.
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vegetables. He docs not restrict the amount of his
wine, but he does not Iet it go to his head. He docs
not partake of wince and dricd mcats which have
been purchased at a store. Te docs not refuse food
seasoncd with ginger, but he does not cat too much
of it. When, having assisted his prince in a sacrifice,
he receives a present of mcat, he does not keep it
overnight. After threc days he docs not cat at all
the meat of a sacrificc which has been made in his
own home. Hce does not talk with something in his
mouth. He docs not talk when going to sleep. Even
though it is quite ordinary food and a soup of herbs,
when offering some to the departed he always does
so respectfully.

[7]

If the mat is not straight he docs not sit on it.
‘When his fellow villagers hold a feast, he Jeaves
immediatcly after the clderly folk have gone.

[8]

When his fellow villagers are engaged in driving
off the demon of pestilence, he dresses in formal
attire and stands to thc east at the foot of the steps
lcading up to the anccstral temple.
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(9]

When hc sends a messenger to inquire afte: soine-
onc in another state he bows deeply twice and faen
sends him off.

| 10]
When Chi-sun Fei sent him some medicine he
reccived it with a deep bow but ¢aid, “Since T do
not recognize it, I will not put it to my mouth.”

[11]

When his stable was burned the Master returned
home from the palace and inquired, “Did anvbody
get hurt?” He did not ask about the horscs.

[12]

When his prince presented him with food he al-
ways straightencd his mat bcfore sitting down to
cat. If the present was raw mcat he always had it
cooked before offering it to his ancestors as a prel-
ude to his own mcal. When the present was a living
animal hc always kept it.

Whenever he had a meal with his prince, while
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the prince was offering food to his ancestors, the
Master would be the first to taste of all the dishes
as a protection to his prince.

[13]
When he was sick abed and his prince visited him

he would lic with his head to the east, lay his formal
gown over himsclf with the sash in proper position.

[14]
Whenever the prince summoned him to the
palacc he would start without waiting for his car-
riage to be hitched up.

[15]
Whenever he was present at the statc sacrifices
to the prince’s ancestors he would inquire carefully
into all that went on.

[16]
When a friend died homeless Confucius would

say, “Entrust the funeral to me.”
Presents from friends, even to vehicles and horses
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—with the cxception of mcat from the sacrifices—
he did not acknowledge with a deep bow.

[17]
He would not lic down in such a way as to re-
semblc a corpsc. When at home he lived informally.

[18]

On recciving a man in mourning, even though
he was a close friend, he would assume an appropri-
atc air. When recciving an official or a blind man,
even though he knew him very well, he would as-
sumc an appropriate attitude.

If from his carriage he saw a man in mourning he
would greet him. Tc would also greet any onc carry-
ing the census record.

Whencver his bowl was filled at a feast he would
blush and risc to thank his host.

At a sudden clap of thunder or a gust of wind he
would always flush.

[19]
When getting into his carriage he kept himself
crect and grasped firmly the rope. Once in the car-
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riage he did not turn to see what was behind him;
he did not shout; he did not point.

[ 20, 21]

When a bird sces a menacing person, it flics out
of reach, and after flitting about for a time comcs to
perch. On secing this happen Confucius remarked,
“I'he female bird there on the ridge certainly knows
how to adapt itsclf to the needs of the moment!”
When Yen Yen got it between his hands it uttered
three cries and flew away.



Chapter 11

THE PIONEERS . . .

[1]

“The first ones to formulate the rites and music
are called crude; those who did it later, perfect
gentlemen. When it is a question of drawing upon
rites and music, I follow the work of the pionecrs.”

[2]

“None of those who accompanied mc to Ch’en
and Ts’ai got as far as the princes’ gates.”

[3]

Ycn Hui, Min Sun, Jan Keng, and Jan Yung werc
known for their high moral conduct; Tsai Yii and
Tuan-mu Tz'y, for cloquence; Jan Ch'iu and Chung
Yu, as administrators; Yen Ycn and Pu Shang, for
their book-learning.
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[4]

“Yen Hui was not one to help me develop my
theme; he was satisfied with everything I said.”

[5]

“Min Sun was really filial, for nobody speaks of
him differently from his parents and brothers.”

[6]
Because Nan-kung Kua repeated three times the

linc of The Poems stressing carcful speech Con-
fucius gave him his brother’s daughter for wifc.

[7]

When Chi-sun Fei inquired which of the pupils
was fondest of learning Confucius replicd, “There
was Yen Hui. He was fond of learning, but unfor-
tunatcly, being short-lived, he is already dead. So to-
day therc arc no morc who are fond of lcarning.”

(8]
When Yen Hui died his father asked for the
Master's carriage that he might exchange it for an



Chap. 11 THE PIONEERS . .. 101

external coffin. The Master replied, “Whether
talented or not, I call all the pupils son. When my
own son, K'ung Li, died, we used just the onc coffin
and not an external onc. I did not go about on foot
in order to provide him with an extcrnal coffin.
Further, being myself the son of a grand gentleman,
it is improper for me to go about on foot.”

[9]

When Yen Hui died the Master cried, “Alas,
Hcaven is bringing mc to nought.”

[10]

When Yen Hui died the Master wept for him bit-
terly, and a follower remarked, “You are wecping
too bitterly.”

“Not too bitterly. If T didn’t weep bitterly for
such a man, for whom would I weep bitterly?”

[11]

When Yen Iui died the other pupils wished to
bury him with all possible pomp, but Confucius
disapproved. Nevertheless, they did bury him with
pomp, and the Master said, “Yen Hui looked upon
me as a father, but I have not been successful in
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trcating him as I did my own son. This is not my
fault. It is your fault, my pupils.” (Tumn to No. §,
above.)

[12]

Chung Yu inquired about the proper trcatment
of spirits and divinitics. “You can’t treat spirits and
divinitics properly before you arc able to trcat your
fellow men properly.”

When he inquired about death, the reply came,
“You can’t know about death before you know
about life.”

[13]

When attending upon the Master, Min Sun
looked pleased; Chung Yu, stern; Jan Ch'iu and
Tuan-mu 'I'z’u, frank; and the Master was pleased.
But of Chung Yu he said, “He will not dic a natural
dcath.”

[14]

When the lcaders of Lu were rebuilding their
trcasury, Min Sun rcmarked, “Wouldn't it be all
right to keep the old onc? Why must it be rebuilt?”
And the Master said, “This man is not given to



“Chung Yu inquired about the proper trcatment of
spirits and divinities.” [Chapter 11, versc 12]
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talking, but when hc does say something it is sure
to be to the point.”

[15]

“Why does Chung Yu have to play the guitar
at my gateway?” Thereupon the pupils showed little
respect for Chung Yu, but the Master remarked,
“What I mcant was that Chung Yu has indced
come to the housc, but he has not yet entered it.”

[16]

Tuan-mu Tz'u inquired which was of the higher
caliber, Chuan-sun Shih or Pu Shang. “The former
is cxcessive; the latter, deficient.”

“In that casc, Chuan-sun Shih is of higher
caliber.”

“Excess and dcficiency are cqually faulty.”

[17]

The Chis werc richer than the Duke of Chou
had cver been, yet Jan Ch'iu, by accumulating taxes
for them, increascd their wealth. Thercfore, the
Master declared, “Hce’s no pupil of mine! Pupils,
you have my permission to attack him with your
drums rolling.”
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[18]

The pupil Kao Ch'ai was stupid. Tseug Ts'm
was dull. Chuan-sun Shih was flighty. Churg Yu
was coarse.

“Yen Hui almost achieved the ideal, but he was
usually penniless. Tuan-mu Tz'u was not an obedi-
ent pupil, bat, having amassed wealth in the thou-
sands, he was normally judicious.”

[19]

When Chuan-sun Shih inquired about the path
pursued by the able man the Master replied, “He
does not follow in cstablished precedent. Tlc also
docs not make himsclf one of us.”

On another occasion the Master replied to this
question, “Such a man is given to frank and honest
discourse, but is he a perfect gentleman or is he
mercly a man who looks serious?”

[20]

Chung Yu inquired whether he should put into
immediate cffect somcthing which he had just
lcarned. “How can you do that while vour father
and an clder brother are still alive?” To Jan Ch'iu’s
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similar question the reply came, “Yes. Put it into
immediate cffect.”

Kung-hsi Cl'ih then spoke up. “’Lhe replics which
you have just given confuse me.”

“Jan Cl'iu is slow, so I urged him to prousptness;
Chung Yu has cnough cncrgy for two, so T slowed
him down.”

[21]

When the Master was imperiled at K'uang Yen
Iui got left behind. When they were together again
the Master said, “I had given vou up for dead.”

“Would I darc die whilc you are alive?”

[22]

Chi Tzu-jan inquired whether Chung Yu and
Jan Ch’iu, who were in his cmploy, might be con-
sidercd great ministers. “I thought you werc going
to inquire about somcthing cxtraordinary, but you
ask only about Chung Yu and Jan ClViu. The so-
called grcat minister serves his prince in keeping
with The Right Way, and if that is impossible, he
quits his post. I would call thesc two men run-of-
the-mill ministers only.”

“In that casc, will they be obedient?”
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“They will not go so far as to slay .1 father or ¢
prince.”

[23]

Chung Yu put Kao Ch’ai in charge of Pi. “The
people there will ot be getting their money’s
worth.”

“There are people and altars there, which will
give him practical cxperience. Why should he take
time for studies now? He can do that later.”

“T'his is why 1 dislike the talker.”

[ 4]

Chung Yu, Tseng Tien, Jan Cl'iu, and Kung-hsi
Clv'ih were scated in attendance. “Forget that T am
a bit older than you, and answer me frankly. When
vou arc unemployed in government you are always
saying that you arc unknown. Supposc that some-
body did employ you, what would you do?”

Chung Yu replied precipitately, “Suppose a
medium-sized statc were caught between two large
oncs and invaded by troops so that a faminc cnsued.
If I were in charge, within three years it would have
bold soldicrs and also a strategy.” The Master smiled
at him.
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“What would you do, Jan Ch'iu?”

“If T could have charge of a tiny tcrritory for
threc years, I could bring its people sufficiency. For
rites and music it would need to await a perfect
gentleman.”

“And you, Kung-hsi Ch’ih?”

“I would not call myself rcady for office, but I
should like to learn through holding onc. I should
like to be an assistant at the ancestral sacrifices and
also at the formal general meetings and the daily
meetings at the court.”

“I'seng Tien?”

Ile gave a final strumming or two to his guitar,
and then laying it down while it was still vibrating,
he replied, “I would do things diffcrently from the
three others.”

“That doesn’t matter. Fach is merely expressing
his own mind.”

“Well, when spring is over and its heavier cloth-
ing put away, along with five or six young men and
six or scven lads, I like to bathe in the river Yi, air
mysclf in the rain-dance, and then rcturn home
singing.”

“I would join with Tseng Tien.”

When the other three left, Tseng Ticn remained
behind and asked, “What do you think of what the
three others said?”



Chap. 11 THE PIONEERS . .. 109

“Each of them was mercly cxpressing his own
mind.”

“Why did you smile in the case ot Ching Yu?”

“A statc is to be governed througl: the nites, but
his words showcd no humility; hence 1 smiled at
him.”

“In Jan CIViu's cusc there was no question of a
state.”

“Did you cver sce even a smiall territory that
wasn’t a state?”

“Well then, in the case of Kung-hsi Ch’ih there
was no state involved.”

“Can ancestral sacrifices and formal gencral mect-
ings mean anything other than a feudal lord? Yet,
if Kung-hsi Clr'ih hiolds the low office, who would
know cnough to hold the high?”



Chapter 12

YEN HUI . ..
[1]

When Yen Hui asked for a definition of man-
hood at its best, the Master replicd, “The subduing
of oncself and rcturn to the practicc of the rites con-
stitute manhood at its best. If for one day you can
conquer yourself and return to the practice of the
rites, the world will acknowledge you as man at his
best. The achieving of manhood at its best must
come from you yourself; one docs not acquire it
from others!”

“What arc the constituent parts of conqucring
oncsclf and returning to the rites?”

“Look at nothing which is contrary to the rites;
listcn to nothing contrary to them; speak nothing
contrary thercto; do nothing contrary therceto.”

“I am not very diligent, but this is cxactly what
I am going to do.”
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Jan Yung asked about manhood at its best
“When away from homc act as respectfuily us you
would toward an important gucst; handlc the peo-
ple as respectfullv as you would the grand sacrifice.
Do not do to others what you would not desire your-
sclf. Then you will have no enemics cither in the
state or in your own home.”

“I am not very diligent, but this is exactly what
[ am going to do.”

[3]

To Ssu-ma Li he said, “Man at his best is circum-
spect in what he says.”

“Is circumspcection in speech sufficient for one to
be known as man at his best?”

“What such a man is doing is difficult, so can hc
help but be circumspect in speaking of it?”

[4]

Ssu-ma Li asked about thc perfect gentleman.
“The perfect gentleman neither worries nor fears.”

“Is that sufficient for onc to be known as a perfect
gentleman?”
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“If upon self-examination one is found free from
fault, what is there to worry about or to fear?”

[5]

Ssuma Li said worricdly, “All of you have
brothers cxcept me.” Pu Shang replied, “What 1
have been taught is this: Life and death are gov-
crned by fate, and riches and honors depend upon
Hecaven. If the perfect gentleman is faultlessly re-
spectful; if he is modest and courtcous to others,
then in the whole, wide world, all are his brothers.
How can the perfect gentleman complain that he
has no brothers?”

[6]

Chuan-sun Shih asked for a definition of intcl-
ligence. “To be uninfluenced by slow-sceping asper-
sions and superficial complaints may be called
intclligence; it may be called transcendence.”

[7]

Tuan-mu TZ'u inquircd about the cssentials of
good government. “They are these: sufhicient tood,
sufficicnt armament, and thc confidence of the
people.”
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“Suppose a necessity arosc and, despite onesclf,
it was impossible to have all three. Which should
be dispenscd with first?”

“Armament.”

“And if one of the remaining two had to be dis-
pensed with?”

“Food. Everybody has always been subject to
dcath, but without the confidence of the people
there would be no government.”

[8]

Chi Tzu-cheng declared, “The perfeet gentleman
consists solely of substance. What nced has he of
refinement?” Twan-mu 'T'Z’u then remarked, “Un-
fortunate indecd is your cxplanation of the perfect
gentleman! It has been truly said that a four-horse
team cannot overtake a man’s tonguc. Refimement
is like substance and substance like refinement in
the same way that Icather from the skin of the tiger
or lecopard resembles leather from the skin of the
dog or sheep. This is true only once the fur or dec-
orative rcAncment has been removed!”

o]

Duke Ai asked Yu Jo, “What is to be donc when
ihe harvest fails and our stocks are insufficient?”
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“Why not levy a tax of one-tenth?”

“I find a tax of two-tenths insufficient, so what
can I do about your suggestion?”

“When the pcople have sufficient, how can the
prince fail to have enough? If the people do not
have sufficient, how can the prince have cnough?”

[10]

Chuan-sun Shih inquired about high moral con-
duct in its exalted form and about the clear under-
standing of utter confusion. “Lixalted high moral
conduct is the giving first place to loyalty and truth-
fulncss and the turning to the practice of justice.
Life is desired for those we love, and death for
thosc we hate. When, however, at onc and the samc
time we desire for them both life and death, we are
in utter confusion. As The Pocms say, “1'ruly not for
wealth, only indeed for a diffcrence.” ”

[11]

When Duke Ching of the state of Ch'i inquired
about the characteristics of good government, the
answer camc, “Let the prince be and be treated as
prince. Let the minister be and be treated as minis-
ter. Let the father be and be treated as the father.
Let the son be and be trcated as the son.”
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“Exccllent! If things were not as you have just
stated them, I might not succeed in cating even if
therc were an abundance of grain.”

[12]

“If anybody can dccide a case when only one side
has been hcard, it is Chung Yu. Ic always gives his
decisions immediately.”

[13]

“In hearing cascs I am just like cvervbody clsc.
The important thing, however, is to sce to it that
there are no cases!”

[14]
Chuan-sun Shih asked about government. “Let
the official give humsclf no respite, and let all his acts
be loyal.”

[15]

“Isn’t it truc that by studying widcly in the books,
but keeping it all within bounds by adhering to the
code of rites, onc will thus commit no transgres-
sion?”
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[16]

“The perfect gentleman develops the virtues in
othcrs, not their vices. The mean man docs just the
opposite.”

[17]

Regarding government Confucius said to Chi-sun
Fei, “By ctymology, the one engaged in government
(cheng) corrccts and is himself correct (cheng).
If you arc all correctness in your lcadership, who
would darc not be likewise?”

[18]

Chi-sun Fei complained to Confucius about rob-
berics. “If you yourself had no desires, people would
not stcal cven for pay.”

[19]

On another occasion Chi-sun Fei inquired, “Sup-
posc I slay thosc who do not follow The Right
Way, so that only the followers thercof are left?”

“Why do any slaying in your cxercisc of govern-
ment? If you yourself desirc only cxcellence, the
people will indecd be cxcellent. The high moral
conduct of the prince may be compared to the
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wind; that of the people, to the grass. When the
grass is put upon by the wind, it must bend.”

[20]

Chuan-sun Shih inquired under what conditions
a gentleman could be said to have achieved per-
fection. “What do you mean by perfection?”

“To have a good reputation both in the statc and
within onc’s own home.”

“T'his is rcputation; it’s not perfection. The one
who has achicved perfection is upright in his very
substance and fond of justicc. While watching his
cvery word and facial expression, he is concerned
with placing himsclf below others. Then both in
the statc and within his own home he is considered
perfect. 'The man with merely a reputation assumes
the attitude of manhood at its best, but his cvery
action belies it. Nevertheless, within himsclf he
ncver doubts but that he is man at his best. ‘T'hus he
has a good reputation both in the state and within
his own home.”

[21]
Onc day when Ifan st was walking in the Mas-

ter’s suite at the rain-dance locale he inquired about
high moral conduct in its exalted form, amelioration
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of vices, and the clear understanding of utter con-
fusion. “What exccllent questions! Consider your
job of prime importance; put the reward in sccond
placc. Wouldn't this be high moral conduct in its
cexalted form? 'To war against onc’s own bad points
and not against the bad points of others. Wouldn't
this be amclioration of vices? In a morhent’s burst
of anger to forget omesclf and onc’s family.
Wouldn't this be utter confusion?”

[22]

In answer to IMan Ilsii’s questions the Master
said, “To love others is manhood at its best. To
know men is to have knowledge.” Since this was not
yet clear to him, the Master continucd, “1f you will
appoint upright persons to the places now hicld by
the crooked, you will be making the crooked
straight.”

Then FFan Isii retired and reported the conversa-
tion to Pu Shang. “What did he mcan?” inquired
Ifan Isi.

“Rich indeed arc thosc words of his! When Shun
ruled the world, making his selection from the whole
group, he clevated Kao Yao to high position, and
thosc who were not men at their best were set aside.
When T’ang the Victorious, founder of the Yin
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dynasty, ruled the world, he too, choosing from the
wholc group, clevated T Yin to high position, and
thosc who were not men at thcir best were sct
asidc.”

[23]

To Tuan-mu Tzu rcgarding friends: “In all
loyalty pointing out their good and bad points, be
skillful in bringing them into the good path. If they
disapprove, desist. Don’t go so far as to shame your-
sclf in their cycs.”

[24]

Tseng Ts’an once said, “The perfect gentleman
uscs the books to bring togcther friends, and
through friendships he bolsters up manhood at its
best.”



Chapter 13

CIIUNG YU . . .
[1]

To Chung Yu, on government. “Requirc of
others only what you have first taught them.” When
he asked for additional guidance he was told,
“Never grow weary.”

[2]

When Jan Yung was administrator for the Chis
he asked about government. “You must first place
people in charge of various matters, then pardon
any slight mistakes, and promote those of the
highest caliber and those with talents.”

“How shall I rccognize the talented and those of
the highest caliber that T may promote them?”

“Promotc thosc that you actually know to be
such. Those you do not know personally others will
mention to you.”
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[3]

Chung Yu said, “If thce Princc of Wei is waiting
for the Master to administer his government. what
will you place first on your agenda?”

“The indispensable is to render designations
correct.”

“Do you rcally mcan that? You're getting far
aficld! Why would you correct themn?”

“How crude Chung Yu is! In regard to what he
doesn’t know the perfect gentleman, I should say,
abstains. If the designations arc not correct, lan-
guage will not be clear. If language is not clear, du-
tics will not be carried out. If dutics arc not carricd
out, ritcs and music will not flourish. If rites and
music do not flourish, then punishiments will not be
specific. If punishments are not specific, then the
people will do nothing without getting into trouble.
IHence when the perfect gentleman has given some-
thing a name it may with all certainty be cxpressed
in language; when he expresses it, it may with ccr-
tainty be sct in opcration. In regard to his language
the perfect gentleman is never carcless in any re-
spect.”

[4]

Fan Hsii wanted to study agriculture with the
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Master, but the latter said, “You had better see an
old farmer.” When the same man sought to study
gardening with him: “You had better sce an old
gardencr.”

When I'an Hsii left, the Master said, “Ile is a
mean man. When those at the top arc fond of the
ritcs, the people will of necessity be respectful; when
justice is obscrved at the top, the people will be sub-
missive; when truth reigns at the top, the people
will be sincere. Then, when a situation like this
prevails, pcople from all over will move to that place
carrying the children on their backs. What good is
agriculturc?”

[5]

“Suppose a man can recite all three hundred of
The Poems, but when he is given a position in the
government he is unsuccessful. Supposc he is then
scnt on missions to the various states, but proves
unablc to make replics on his own. Fven though he
docs know many poems, why continuc to cmploy
him?”

[0]

“If the official is himsclf upright, the people will
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play their roles without orders; if he is not upright,
cven under orders the people will be disobedient.”

[7]

“The governments of Lu and Wei may be con-
sidered brothers, since their fiefs were founded by
brothers.”

[8]

Regarding Kung-tzu-ching of Wei: “He knows
how to cnjoy his home. When he first began to have
things he would say, “This is just about right.” When
lic had a bit morc he would say, “This is just about
cnough.” When hc became rich he would say, “This
is just about perfection.””

[9]

When the Master went to Weid, Jan Ch'iu did
the driving. “What a large population!”

“Since the people arc alrcady numerous, what
morc will you add to them?”

“I will enrich them.”

“And then?”

“I will instruct them.”
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[10]
“If somc ruler would employ me, in a month I

should have my system working; in three years every-
thing would be running smoothly.”

[11]
“If the able man were to govern a place for one

hundred years, he could indeed subduc the cvil and
dispense with killings. ‘This saying is ccrtainly true!”

[12]
“If there were a true king upon the throne of

China, unquestionably manhood at its best would
prevail within one generation.”

[13]

“If a man has rendered himself correct, he will
have no trouble governing. If he cannot render
himself correct, how can he correct others?” (Turn
to 12.17.)

[14]
Jan Cl'iu returned from the court. “Why arc you
latc?” :
“There was a conference.”
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“You mean there was some ordinary business to
be taken care of. If there had been a conference, 1
should have been informed along with the rest of
you, even though I do not have a post in the govern-
ment.”

[15]

Duke Ting inquired whether there was one word
by which the statc could be made prosperous.
“Speech docs not enjoy that much precision. But
it is commonly said, ‘Just as it is hard to be a prince,
so it is not casy to be an official.” If you know the
difficulties of being a prince, you arc very closc to
rendering your country prosperous with one word.”

“Is there onc word which could bring my statc
to nought?”

“Speech does not cnjoy that much precision. But
it is commonly said, ‘I do not like being prince, but
let no onc act contrary to my word.” If it is somc-
thing good and no one acts contrary to it, excellent!
If it is somcthing cvil and no one acts contrary to
it, you will be quite close to bringing your state to
nought with one word.”

[16]
When Shen Chu-liang inquired about good gov-
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crmment, the Master replied, “It exists when those
at hand arc pleased and those far away draw near.”

[17]

When in charge of Chii-fu, Pu Shang asked about
government. “Don’t seck for haste, and don’t con-
cern yoursclf about little advantages. 1f you desire
haste, you will not achiceve perfection. If you have
an cye to little advantages, the big things will not
get done.”

[18]

Shen Chu-liang one day remarked to Confucius,
“In my town there is a person so upright that when
his father stole a sheep, he, the son, testified against
him.”

“Ihe upright folk in my town arc different from
this. The father in such a casc would conceal the
son, and the son would conceal the father. Up-
rightuess indeed lics therein.”

19 ]
Fan Hsii asked about manhood at its best. “At
home be modest; at work be respectful; with others
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be loyal. Even among the barbarians you may not
abandon thesc precepts.”

[20]

Tuan-mu TZ'u inquired, “What must a man be
like to merit the title of gentleman?”

“The man who personally has a scnse of shamce
and docs not dishonor the commands of his princc
when he is sent on missions to other states—such
a man may be called a gentleman.”

“What is next in descending order?”

“The man who is known in his clan for filial
picty, and in his village for his fraternal picty.”

“Who comes below that?”

“The one who is unyiclding in the demand that
words be always truthful and deeds always fruitful
—the mean man!—he, indecd, may be considcered to
comc next.”

“What would you say of those who are in govern-
ment today?”

“M-m-m, how can wc reckon with such half-
pints?”

[21]

“If T can’t ind moderate men to deal with, I
must turn to the presumptuous and the timid. The
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former will progress and seize upon what I have to
offer; the latter will hesitate to do somc things.”

[22]

“The southcrners have a saying which gocs, ‘If a
man lacks constancy, he cannot be a fortuncteller
or a doctor.” Good, isn’t it? Now given the state-
ment in the diviners’ Book of Changes: ‘If a man’s
high moral conduct lacks constancy, he may incur
disgrace,” failure to strive for constancy simply
means that one has not used the book of divination.”

[23]
“The perfect gentleman is accommodating, but
he is not one of the crowd. The mean man is one
of thic crowd, but he is also a source of discord.”

[24]
Tuan-mu Tz'u inquired, “What do you say of a
man who is liked by all his townsfolk?”
“I would not find him acceptable solely for that
rcason.”
“Suppose all his townsfolk disliked him?”
“I would not rcject him solcly for that reason.
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It is better that the good people of the town like
him, and that the bad dislikc him.”

[25]

“The perfect gentleman is casy to serve but hard
to please. If in your efforts to please him you stoop
to what is not The Right Way, he will not be
pleascd. He employs men for special tasks according
to their capacitics. ‘The mcan man is hard to serve
but easy to plcase. In your cfforts to pleasc him, hic
will be plcased even if you stoop to what is not The
Right Way. When he cmploys men, he expects
them to be capable of anything.”

[26]

“The perfect gentleman is dignified but not
proud. The mean man is proud but not dignified.”

[27]
“He who is unflinching, bold, simple and natural,
and unhurried approximates manhood at its best.”

[28]

Chung Yu asked, “What must a man be like to
merit the title of gentleman?”
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“The man who is frank, meticulous, and accom-
modating may be called a gentleman. Iriends arc
frank and meticulous; brothers are accommodating.”

[29]
“If an able man werc to instruct the people for
seven years, they could indeed be used in warfare
immediatcly thereafter!”

[30]
“Leading an uninstructed people to war is to
throw them away.”



Chapter 14

YUAN HSIEN . . .
[1]

Yiian Hsien inquired about what was shameful.
“When a statc is following The Right Way, one
enters its pay. If onc enters the pay of a state which
is not following The Right Way, it is shamcful.”

“If a man does not insist on always being a
winner, and if he is not given to boasting, petty
dislikes, and inordinatc desires, may he be con-
sidercd to be man at his best?”

“Ic may be said to be engaging in difficult under-
takings, but I am not sure that he is man at his
best.”

[2]

“The gentleman who prefers his own case is no
gentleman.”
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[3]

“If a state is following The Right Way, you may
both spcak and act boldly. If it is not, let your acts
be bold but your speech accommodating.”

[4]

“The man of high moral conduct will always
have somcething to say, but those who do spcak are
not nccessarily men of high moral conduct. Man at
his best will be courageous, but all the courageous
arc not necessarily man at his best.”

[5]

Nan-kung Kua asked Confucius, “Yi of the Hsia
dynasty was a clever archer, and Ao moved a boat
which was resting on dry land. Yct both of thesc
men diced before their time. On the other hand, Yi
the Great and Chi both engaged personally in
agriculturc, and both rosc to become rulers. Why
is this?” The Master did not reply.

When his visitor had lcft the Master remarked,
“A man like that is a perfect gentleman, for he
cstcems high moral conduct.”



=

“Yi of the Hsia dynasty was a clever archer.” [Chapter
1.4, verse 5]
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[6]

“Isn’t it truc that thcre are cases where an in-
dividual is not man at his best despite the fact that
he is a perfect gentleman? Therc arc, however, no
cascs of a mean man being man at his best.”

[7]

“Can we help requiring much of those we love?
Can we help instructing those towards whom we
would be loyal?”

[8]

“When decrees were drawn up, Pi Chien pre-
pared the rough draft; Yu Chi discussed it; the
Grand Rcceptionist Kung-sun Hui revised it; and
Kung-sun Chiao of 'T'ungli gave it literary cle-
gance.”

[9]

Somcbody asked about Kungsun Ch’iao. “Ilc
was gracious towards others.”

Of Tzu-hsi he said, “That fcllow!”

Of Kuan Chung, the famous statcsman of Clvi,
“He was like this: Although he took Picn, a town
of three hundred homes, from Lord Po, so that the
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latter was reduced to a vegctable diet, to his dying
day he did not utter one word of resentment against
Kuan Chung.”

[10]

“To feel no resentment though poor is difficult;
not to be proud though rich is easy.”

[11]

“Meng-kung Ch’o would be cxcellent if he were
an official of the small principalitics Chao or Wei,
but he may not be used as a grand gentleman of
such states as T’eng or Hsiieh.”

[12]

Chung Yu asked about the accomplished man.
“Anybody who combined the wisdom of Tsang-sun
Ho, the desirelessness of Meng-kung Ch'o, the
courage of Chuang-tzu of Pien, and the arts of Jan
Clv'iu with a finish drawn from the ritcs and music
may be considered to have been the accomplished
man. But why must the accomplished man of today
be like that? In the face of profit let him think of
justicc. In the face of danger let him offer his own
lifc. In the facc of long-standing obligations let him
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not forget his words of long ago. Then he may be
considercd the accomplished man.”

[13]

In asking Kung-ming Chia about Kung-sun Chih
the Master said, “Is it truc that he ncither spoke,
smiled, nor took?”

“Your informant has cxaggerated. When the time
was right he spoke, and people did not weary of his
words. When happy he smiled, but people did not
weary of it. When it was proper he took things, but
people did not weary of his taking.”

“Like that. He couldn’t have been like that!”

[ 14]

“I'sang-sun Ho, from TIang, asked that his
brother Wei be recognized as sacrificer to the
family’s ancestors in Lu. Although it is claimed that
he brought no pressure to bear against our prince,
I do not believe it.”

[15]

“Becausc of his lies Duke Wen of Chin must be
considered not upright. Because of his uprightness
Duke Huan of Ch'i did not lie.”
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[16]

Chung Yu said, “When Duke Huan of Ch'i slew
his younger brother Chiu, the latter’s friend Shao
Hu followed him in death, but his other friend
Kuan Chung did not. Would you say it was becausc
he had not yet achicved manhood at its best?”

“Dukce Huan ninc times assembled the lords of
China without the usc of weapons or war chariots;
this was thanks to Kuan Chung. Now as for his
being man at his best . . . m-m-m.”

[17]

Tuan-mu TZz'u said, “Kuan Chung was not man-
hood at its best! When Duke Huan slew Chiu, he
not only failed to follow his fricnd in dcath, but he
also became the slayer’s prime minister.”

“Becausc Kuan Chung was his minister, Duke
Huan becamc chief of the lords of China and
brought the world completely to a statc of rectitude,
so that to this very day the pcople cnjoy his gifts.
Without Kuan Chung we should be wearing our
hair down our backs and not in the top-knot, and
our garments would open on the left instead of on
the right. He was not like that miserable fellow who
showed a blind fidclity by strangling himself at the
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side of a ditch, so that he has become unknown to
the world.”

[18]

Kung-sun Chih’s steward, namc Chuan, accom-
panicd him to the duke’s. “He was indeed a cul-
tivatcd man and descrving of his title.”

[19]

The Master happened to mention that Duke
Ling of Wei did not follow The Right Way. Thcre-
upon Chi-sun I'ci spoke up, “If hc’s like that, why
hasn’t he come to nought?” '

“K'ung Yii is in charge of his guests; Praycr-
lcader 'I"o, in charge of his ancestral temple; Wang-
sun Chia heads his army. Under such circumstances,
why should he come to nought?”

[20]

“Whose language is unrestrained will have dif-
ficulty doing it all.”

[21]
When Ch’en Heng had murdercd Duke Chicn,
Confucius bathed both head and body and went to
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the court. ITc announced to Duke Ai, “Ch’en Heng
has murdercd his prince; I think he should be pun-
ished.”

“Tecll it to the thrce lords who control cverything
in our statc.”

“As the descendant of a grand gentleman, I was
obliged to abide by the rites and inform my prince.
Now you instruct mc to inform the threc lords.”
He did so, and thcy disapproved his suggestion.
Confucius then repeated, “As the descendant of a
grand gentleman I was obliged to abidc by the rites
and inform my prince.”

[22]
Chung Yu asked how to scrve a prince. “Don’t
deccive him! Resist him rather.”

[23]
“The perfect gentleman reaches complete under-
standing of the main issucs; the mean man reaches
complcte understanding of the petty details.”

[24]
“Formerly men studied for self-improvement;
today men study for the sake of appcarances.”
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[25]

Ch'’ii Yiian sent a messenger to Confucius, who
sat down with him and inquired about his master,
“Why has he sent you?”

“My master is desirous of lessening his faults,
but he has not yet succeeded.”

When the messenger left the Master said, “A
mcssenger! He sends a messenger!”

[26]

“Do not interfere in the other man’s job.” Tseng
Ts’an cxpressed it, “The perfect gentleman kecps
his mind on his own job.”

[27]
“The perfect gentleman is sparing in words but
prodigal in deeds.”

[28]

“The perfect gentleman follows a tripartite path
in nonc of which do I qualify: manhood at its best,
which has no concerns; wisdom, which has no
doubts; courage, which is fearless.” But Tuan-mu
Tz'u spoke up, “T'he Master is his own path.”
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[29]
‘I'van-mu 'I'z'u criticized some people. “Is he then
a man of the highest caliber? If he were like me he
wouldn’t have time for criticisim.”

[30]
“Be not concerned over men’s not knowing of
you; be concerned rather over your inabilities.”

[31]

“Not to anticipate fraud, and not to cxpect false-
hood, yct at the same time to be the first to perceive
their presence—that is to be a man of the highest
caliber!”

[32]

Said Weisheng Mu, “Why do you keep flitting
from onc place to another? It must be to display
your cloquence!”

“I wouldn’t dare do it to display eloquence. It’s
because I can’t stand stubbornness in those I try
to convince.”

[33]

“A steed is not praiscd for its might, but for its
high quality.”
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[34]

Somcbody asked, “What would you say of using
high moral conduct to rcpay thosc who hate you?”

“How then will you repay high moral conduct?
Do what is correct to repay thosc who hate you, and
do good in rcturn for good.”

[35]

“Isn’t it true that nobody knows of me?” Tuan-mu
Tz'u spokc up, “How is it that nobody knows of
you?”

“I fecl no resentment toward Heaven, and T do
not blamc men. But now that I have studied to the
point of understanding cverything, the one who
knows of me is Heaven!”

[36]

Kung-po Liao filed a complaint with the Chi-suns
against their steward Chung Yu. Tzu-fu Ho reported
this as follows: “Owing to Kung-po Liao strong
suspicions have been raised against your pupil
Chung Yu, but I still have enough power to scc
that Kung-po Liao’s corpse is cxposed in the public
squarc.”

“It is fate that will determine whether The Right
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Way prevails or fails. What is a Kung-po Liao in
the face of fate?”

[37]

“Men of the highest caliber avoid political lifc
completely. Thosc in the next lower category will
move from a disordered place to one which is well
governed. The next lower category will move away
from sham; and the next lower category, because of
something that has been said. Only seven pcople
fall into these categorics!”

[38]

When Chung Yu arrived to spend the night at
Shih-men the gatckeeper asked, “Where are you
coming from?”

“From Confucius’s.”

“There’s a man who is undertaking somcthing
even though he knows it can’t be donc!”

[39]

Onc day in Wei when the Master was playing
the stone gongs a man with a basket passed by the
gatcway and said, “He plays with great fceling!”
When the playing stopped hc remarked, “How
petty! How stubborn! Despite the fact that nobody
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knows of him, he just persists in having faith in
himsclf. We must adapt oursclves in this world!
‘When the water at the ford is deep, I usc the step-
ping-stones. When it is shallow, I lift my skirt.””
“Naturally! He has no problems at all.”

[40]

Chuan-sun Shih inquired, “In The Writings of
OId it is said, ‘King Kao-tsung of thc Yin dynasty
truly went into retirement and for three years did
not utter a word.” What does this mcan?”

“Why cmphasize Kao-tsung? The men of old all
did that. When their prince died, the successor went
into mourning for threc years, and the various offi-
cials, while tending the dutics of their offices, took
their orders from the prime minister for three
years.”

[41]
“If thosc at the top are fond of the rites, the
people are casy to direct.”

[42]
Chung Yu asked how to become a perfect gentle-
man. “Stay respectful as you work at self-improve-
ment.”
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“Is that all?”

“As you work at self-improvement let others feel
secure.”

“Is that all?”

“As you work at self-improvement bring sccurity
to all the people. But cven Yao and Shun found this
difficult!”

[43]

Yiian Jang remained crouched in Confucius’s
prescnce. “Not to be obedient while a child; not
to set a good cxample when grown up; and not to
dic when onc has grown old; this is to lcad the life
of a thicf!” 'Thereupon he struck him on the leg
with his staff.

[44]

A lad from the village of Clviich acted as the
Master’s messenger, and somebody asked him, “Is
hc bencfiting from such distinguished surround-
ings?”

“I observe him sitting in the grownups’ places,
and I observe him walking side by side with his
elders. He’s not looking for improvement. Ile wants
to grow up quickly.”



Chapter 15

DUKE LING OF WEI . . .
[1]

Duke Ling of Wei asked about thc alignment of
an army. “I have been taught about the utensils
uscd in the rites, but I never learned military tac-
tics.” The next day he left.

[2]

In Clh’en, owing to warfarc, Confucius and his
party were cut off from food. His followers fell so
ill that they could not rise. Chung Yu then became
angry and said, “Can perfect gentlemen, too, be
reduced to the last extremity?”

“The perfect gentleman can indeed be reduced
to the last extremity, but when the mean man is so
reduced he loscs all self-control.”
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[3]

“Tuan-mu Tz'u, do you think of mc as a man who
knows about things as the result of wide stud;?”
“Yes. Am I wrong?”

“Yes. I have onc thing, and upon it all the rest

is strung.” (Turn to 4.15.)

(4]

“Chung Yu, those who know about high moral
conduct are indecd few.”

[5]

“As for governing without interfering in the
petty details, Shun was the man who could do that!
Why? He mercly kept himsclf humblc and his face
turncd due south, the recognized position of the
true king.”

[6]

Chuan-sun Shih asked what he should practice.
“Let your speech be loyal and truthful; your actions,
sincere and respectful. Even among the barbarians
you can do this. On the other hand, if your spcech
is not loyal and truthful, and your actions not sin-
cere and respectful, you will not be able to carry on
cither over a widc area or in a town. When you arc
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standing, imaginc that you can see these principles
present as your companions. When you are in your
carriage, imaginc that you sce them leaning against
the cross-pole. In this way you will come to practice
them.” Chuan-sun Shih wrote this down on his
sash.

[7]

“Upright indecd was astrologer Yii! If the statc
was following The Right Way, he recorded it pre-
ciscly; if not, he also recorded it precisely. A perfect
gentleman was Ch’ii Yilan! If the state was follow-
ing The Right Way, he took office; if not, he knew
how to roll up his wisdom and stick it in his bosom.”

[8]

“If we fail to speak with a man who can be spoken
with, we lose a man. If we do speak with a man who
cannot be spoken with, our words go for nought.
"The wise lose neither man nor words.”

[9]

“The strong-willed gentleman who is manhood at
its best never sccks life at the cxpense of manhood
at its best, but therc are cases where his life is given
for the accomplishment of manhood at its best.”
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[10]

Tuan-mu Tz'u inquired how to become manhood
at its best. “When the workman wishes to do a bet-
ter job, he must first sharpen his tools. So, in your
case, no mattcr what state you inhabit, serve only
the grand gentlemen of highest caliber, make friends
only with those gentlemen who arc manhood at its
best.”

[11]

Yilan Hui inquired how to govern a statc. “Usc
the Hsia calendar. Ridc in a Yin carriage. Wear a
Chou hat. When there is music, let it be that of
Shun. Banish the songs of Cheng, and keep away
from the eloquent, for the songs of Cheng are de-
praved and the cloquent arc dangerous.”

[12]
“If a man does not give thought to problems

which are still distant, he will be worricd by them
when they get ncarer.”

(131
“The cnd has indced come! 1 have yet to meet a
man as fond of high moral conduct as he is of
outward appcarances.”
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[14]

“Did Tsang-sun Ch’cn play the r6le of a thief in
the position which he held? I should say that he did,
for despitc the fact that he knew that Chan Huo
was a man of the highest caliber, he did not have
him as a colleague.”

[15]

“If a man is sparing in his reproaches of others
while he heaps them up on himself, he will certainly
keep resentments afar.”

[16]

“I can do absolutely nothing for the man who
will not bring me his problems.”

[17]

“Thosc who can be in a group all day and, with-
out speaking of justice, give themselves over solely
to thcir own little kindnesscs—such people would
certainly have difhiculty achieving the idcal T set.”

[18]

“Hce whose very substance is justice; whose actions
arc governed by the rites; whose participation in
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affairs is compliant; and whose crowning perfection
is truthfulncss—that man is a perfect gentleman.”

[19]
“The perfect gentleman complains about his own
inabilitics; not about people’s ignorance of himself.”

[20]

“The perfect gentleman’s concern is that he may
dic without a good name.”

[21]

“The perfect gentleman demands it of himself;
the mean man, of others.”

[22]
“The perfect gentleman, out of a scnsc of pride,

does not cngage in strifes; out of considcration for
the group as a whole he does not join cliques.”

[23]
“The perfect gentleman does not accept a man

for his words alonc; he docs not reject a suggestion
because of the man alone.”
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[24]
T'uan-mu TZz'u inquired, “Is there one word that
will keep us on the path to the end of our days?”
“Yes. Reciprocity! What you do not wish your-
self, do not unto others.”

[25]

“I approach others with neither blame nor praise
in my heart. If I do praise anybody, it is after having
tricd him out. Through such an attitudc toward
their people, the three dynastics have traveled the
straight path.”

[26]
“In my timc I have come upon an astrologer who,
when in doubt, would rccord nothing, and a horsc

owner who would get others to break in his stock.
But such people no longer exist today, do they?”

[27]
“Just as a clever remark can ruin another’s high
moral conduct, so, if there is the slightest im-
paticnce, a grand scheme can be ruined.”

[28]
“If cverybody dislikes it, it must be looked into.
If cverybody likes it, it must be looked into.”
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[29]
“A man can make The Right Way great; it isn’t
The Right Way which makes a man great.”

[30]

“Not to alter onc’s faults is to be faulty indeed.”

[3:]
“I oncc went all day without food and all night

without sleep just to think. I found no advantage
in it; it’s best to study.”

[32]

“The perfect gentleman schemes regarding The
Right Way, not regarding the earning of a living!
Agriculture is inspired by the fear of hunger; study,
by an interest in salary. The perfect gentleman
is concerned about The Right Way, not about
poverty!”

[33]

“If a man’s knowlcdge reachces as far as the secrct
of good government, but his manhood at its best is
incapable of maintaining it, despite his getting it,
he shall lose it. If his knowledge rcaches that far
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and his manhood at its best is ablc to maintain it,
but he directs it without vigor, the people will not
be respectful. If his knowledge reaches that far and
his manhood at its best can maintain it and he di-
rects it vigorously, but in applying it he does not
follow the rites—that man is not yet compctent.”

[34]

“The perfect gentleman gives his approval not to
techniques but to the capacity for great responsi-
bility. ‘The mcan man does just the opposite.”

[35]

“Manhood at its best is of grcater importance to
the people than either firc or water. I have scen firc
and water cause decaths, but I have ncver seen man-
hood at its best cause them.”

[36]

“Hc who is manhood at its best docs not make
way for the teacher.”

[37]

“The perfect gentleman docs not show a blind
fidclity in his practice of uprightncss.”
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[38]

“As you scrve your princc give prccedence to his
intcrest; think of your pay last.”

[39]

“Where there is instruction therce are no castes.”

[40]
“Those who follow diffcrent roads cannot take
counscl with onc another.”

[41]
“It is cnough that onc’s words exprcess fully one’s
thought.”

[42]

When the macstro Micn, who was blind, came
on a visit, upon his reaching the steps thc Master
said, “Herc are the steps.” When he reached the
mat, “Ilcre’s the mat.” When they had seated
themselves, “So-and-so is here, and so-and-so is
here.” When the guest had gone, Chuan-sun Shih
inquired, “Is that thc proper way to talk with mac-
stros, all of whom arc blind?”

“Yes. This is the proper way to lead maestros.”



Chapter 16

THE CHIS . . .
[1]

When the Chis of Lu were about to attack the
state of Chuan-yii, Jan Ch’iu and Chung Yu sought
an interview with Confucius and reported, “The
Chis arc about to have an incident with Chuan-yii.”

“Jan Ch'iu, this is your fault! Of old, our former
kings looked upon the Chuan-yii as the chiefs of
Tung-meng, and they were situated within the con-
fincs of our state of Lu. They are, then, natives of
our statc. Why arc they to be attacked?”

“Our prince desires it; neither of us wants it.”

“Jan Cl'iu, the astrologer Chou Jen used to say,
‘Let the strong ones in the host enter the line; let
the incompetent desist!” Of what use arc counselors
who do not uphold and support a statc when it is
cndangered or when it is tottering? Further, your
rcasoning is crroncous. Whosc fault is it when the
tiger or the wild bull escapes its pen, or when the
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tortoisc or the valued gem is damaged in its box?”

“Yes, but today those Chuan-yii arc strong and
closc to Pi, an important city of the Chis. If they
are not taken today, later on they will certainly be
a source of concern for our descendants.”

“Isn’t it truc, Jan Ch'iu, that the perfect gentle-
man dislikes to yield and say, ‘It must be donc be-
cause it is desired’? For my part, I have been taught
that thc head of a state or the head of a family
is not concerned about numbers; he is concerned
about misapportionments. He is not concerned
about poverty, but about insccurity. Perhaps I may
put it this way: Where there is apportionment there
is no poverty. Where there is harmony the number
is sufficicnt. Where sccurity reigns there are no
troublcs. But when, under the circumstances you
describe, men at a distance do not submit, we at-
tract them through our refinement and high moral
conduct. Once they have been attracted, we give
them sceurity. Today you, Chung Yu and Jan Ch'iy,
arc the prince’s ministers. Distant people, not being
submissive, cannot be attracted. Our country is
tumbling and splitting up to the point that it is
impossiblc to preserve it. Yct troop movements
within our state have been counscled. T fear that
the concerns of the Chis are not with the Chuan-yii
but with their own council.”
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[2]

“When the world is following The Right Way,
then the rites, the music, punitive cxpeditions, and
attacks arc all determincd by the Son of Heaven,
that is, the king; othcrwise, thesc things emanate
from the feudal lords. When they emanate from
the feudal lords they will probably last ten genecr-
ations. If it’s from the grand gentlemen, they will
last five generations; a family steward can control
the destinics of a rcalm for three gencrations. But
if the world is following The Right Way, affairs
will not be in the hands of the grand gentlemen,
and ordinary men will not be criticizing the state.”

[3]

“Officials in Lu have not been employed by the
legitimatc ducal line of the state for five gencrations;
affairs have been in the hands of the grand gentle-
men for four gencrations. Hence these descendants
of Dukc Huan of Ch'i arc weakening.”

[4]

“Three friends benefit us; three, harm us. The
upright fricnd, the devoted, and the learned bencefit
us. The fawning fricnd, the flattering, and the too
cloquent harm us.”
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[5]

“Three pleasurcs benefit us; three, harm us. The
pleasurc of keeping to the restraints of the rites and
the music, of spcaking of others’ competencics, of
having many fricnds of the highest caliber benefit
us. The pleasure of reveling in pleasures, in idle
wandcring, in thc delights of the banquet table
harm wus.”

[6]

“When attending upon a prince, you are subject
to three errors: speaking before spoken to, which
is called ovcrhaste; not to reply when spoken to,
which is called reticence; spcaking without observ-
ing his facial expression, which is called blindness.”

[7]

“The perfect gentleman avoids three things:
sexual intercourse while still too young and before
his blood and breaths have settled down; fighting,
once he has grown up and his blood and breaths
have squarcd off and become strong; further ac-
quisition, once he has grown old and his blood and
brcaths have weakened.”
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[8]

“There arc threc things of which the perfect
gentleman stands in awe: the commands of Heaven;
important pcople; the words of the sages. The mean
man, not knowing the commands of Ileaven, does

not stand in awe of them; he is disrespectful to im-
portant people; he mocks the words of the sages.”

[9]

“Thosc born with an understanding of the uni-
verse belong to the highest type of humanity. Those
who undcrstand it as the result of study come scc-
ond. Thosc who study it with great difficulty come
third. Because, owing to the difficulty, they do not
study, the people come last.”

[10]

“There are nine things of which the perfect
gentleman must be mindful: to see when he looks;
to hear when he listens; to have a facial cxpression
of gentleness; to have an attitude of humility; to be
loyal in speech; to be respectful in scrvice; to in-
quirc when in doubt; to think of the difficulties
when angry; to think of justice when he sees an
advantage.”
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11

“I have secn and heard of men who, upon espying
competence, strove with might and main to cqual
it; others who, catching sight of incompetence,
withdrew as though they were pulling thar hand
out of boiling water. I have heard of men living in
retircment from active life in order to achieve what
they desired most. I have heard of them doing what
was right in order to perfect their way of life. I have
yet, however, to mcct such men.”

[12]

Duke Ching of Ch’i possessed one thousand
teams of horses, but on the day he dicd the pcople
could find no high moral conduct of his to praisc.
Po-i and Shu-ch’i died of hunger at the foot of
Mt. Shou-yang, and the peoplc praise them to the
present day. Is the following line from The Poems
a reference to such a situation: “Truely not for
wealth, only indeed for a difference’?

[13]
Ch’en K’'ang inquired of Confucius’s son K'ung

Li, “Has your father taught you differently than he
did us?”
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“Not yct. But one day when he was standing
alonc and I was passing quickly through the court-
yard, he said, ‘Have you studied The Poems?” ‘Not
vet, I replied. “Well;” said he, ‘if you don’t study
The Poems you won’t be able to carry on a conver-
sation.” So I withdrew and studied The Poems.
Another day the same situation was repeated and
he asked, ‘Have you studied the rites?” And I re-
plied, ‘Not yet.” He continued, ‘If you don’t study
the rites, you will not be able to play your proper
role.” So 1 withdrew and studied the rites. I have
been taught these two things.”

Clen K'ang withdrew and was quite happy as he
said, “From onc question I have gotten three things.
I have learned about The Pocms; 1 have learned
about the rites; I have learncd of the gulf which
the perfect gentleman kecps between himself and
his son.”

[14]

The wife of a princc is called Lady by her hus-
band. She calls herself Child. The pcople call her
The Prince’s Lady. When she is mentioned to
officials of anothcr state she is called Our Princess.
When people of another state mention her, they
too say The Prince’s Lady.



Chapter 17

YANG HU . . .
[1]

Yang Hu wanted to receive Confucius, and when
he did not go, he sent him a suckling pig. Confucius
then went to call upon him, aftcr choosing a mo-
ment when he would not be at home, but he met
him along the way. Yang Hu then said, “Come!
Let you and me have a talk. Can we call a person
manhood at its best if he lets his state wallow in con-
fusion while he keeps a jewel of wisdom conccaled
within his bosom?” ¢

“No.”

“Can we call a man wise if he is prompt to miss
every opportunity when hc really likes to do things?”

“No.”

“The days and months arc indeed passing, and
the years play no favorites!”

“You're right. I'll take a public officc.”
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[2]

“In our natures we approximatc onc another;
habits put us farther and farther apart.

“The only ones who do not change are sages and
idiots.”

(3]

On arriving at Wu-ch’eng thc Master heard a
song accompanicd by a guitar, and he smiled, say-
ing, “Why use thc heaviest axe to kill a chicken
when a hatchet serves better the purpose?” Yen Yen
then spoke up, “A long time ago I heard the Master
say this: ‘As a result of his study of The Right Way
the perfect gentleman comes to love others; the
mean man from such study is casier to direct.””

“My pupils, Yen Yen is right. That remark of
minc was made only in jest.”

[4]

When Kung-shan Fu-pan revolted at Pi, he sum-
moncd the Master, and he wanted to go. Chung Yu,
however, was displeased and said, “You've never
gone to anybody clsc! Why must you go to Mr.
Kung-shan?”

“Hc certainly isn’t summoning mc to no purpose!
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If he would put me to work, I should rear a Chou
dynasty hcere in the East!”

[5]

Chuan-sun Shih asked about manhood at its best.
“He who in this world can practice five things may
indeed be considered man at his best.”

“What are they?”

“Humility, magnanimity, truthfulness, diligence,
and kindness. If you are humble, you will not be
laughed at. If you arc magnanimous, you will at-
tract many to your side. If you arc truthful, people
will trust you. If you arc diligent, you will be suc-
cessful. If you are kind, you will get along well with
your subordinatcs.”

[6]

When Pi Hsi of the Chin state summoned him,
the Master wanted to go. Chung Yu then said,
“Long ago I heard the Master say this: “The perfect
gentleman docs not enter the home of the man who
is personally cvil.” Now, since Pi Hsi is in revolt at
Chung-mou, how can you go therc?”

“You're right. I said that. But isn’t it also said,
‘What is really hard cannot be madc thin by rub-
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bing; what is really white does not become black by
dycing’? Am I to be hung up and left uneaten like
somc gourds?”

[7]

“Chung Yu, have you learned about the six say-
ings which are induccd by six defects?”

“Not yet.”

“Stay, and I'll tell you. To be fond of manhood
at its best but not of learning: stupidity. To be fond
of wisdom but not of learning: vagrancy. To be
fond of truthfulness but not of lcarning: banditry.
To be fond of uprightness but not of learning:
brusquencss. To be fond of acts of courage but not
of lcarning: rebelliousncss. To be fond of steadfast-
ness but not of Icarning: madness.”

(8]

“My pupils, why do nonc of you study thesc
poems? Through The Poems minds can be arouscd,
a point of vantage gained, sociability cxercised, re-
sentments expressed, onc’s father and one’s prince
scrved, and onc’s knowledge incrcased in respect
to the names of birds, animals, plants, and trees.”
And turning to his son K'ung Li he continued,
“Have you learned the first two sections of The
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Poems? Any man who hasn’t is right face against
a brick wall!”

[9]

“By rites we ccrtainly don’t mean gems and silks!
And by music we certainly don’t mean bells and
drums! These arc mcrely the externals.”

[10]

“Those who arc outwardly strict but inwardly
lax may be compared with the mean man. They
may be compared with the burglar who climbs or
picrces our walls!”

[11]
“Continuous readaptation to suit the whims of
others undermines high moral conduct.”

[12]
“To engage in gossip is to cast aside high moral
conduct.”

[13]

“It’s impossible to serve the prince with a lowly
colleague! Before getting the post he will be fearful
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of getting it, and once he gets it he will be fearful of
losing it. Being foolishly fcarful of losing it, therc
are no cnds to which he will not go.”

[14]

“The people of old had three defects which are
probably lacking today. The presumptuous among
the ancients were venturesome; in the present they
are vagrant. The proud among the ancicnts were
straightforward; in the present they are quarrelsome.
The stupid among the ancients were upright; those
of the present are mercly cheaters.”

[15]

“Clever talk and domincering manncr have little
to do with being man at his best.”

[16]

“I dislike the way the clever talker upsets statcs
and homes, just as I dislike purple’s encroachment
upon red and the way the tuncs of Cheng have
played riot with elegant music.”

[17]

“I prefer to say nothing.” Then Tuan-mu Tzu



Chap. 17 YANG HU ... 169

spoke up, “If the Master says nothing, how shall we
transmit him?”

“Heaven says nothing! Yet the four scasons pro-
ceed under its sway, and all creation comes into
being thanks to it. Heaven says nothing!”

[18]

When Ju Pei sought an interview Confucius ex-
cused himself on the grounds of illncss. As his mes-
senger was leaving the house Confucius took up his
guitar and strummed a song so that he could hear.

[19]

Tsai Yii inquired whether the three years’ period
of mourning was not too long. If the perfect gentle-
man fails to follow the rites for threc ycars, they
would certainly fall to ruin. If he has no music for
three years, it too would certainly crumble. Let the
period of mouming be terminated once the grain
cribs have been emptied and filled and the rounds
made of the various woods uscd to make fire, i.e.,
onc year. The Mastcr answered him, “Would you
feel secure, after only one year, to cat that rice of
yours and wecar thosc silks?”

“Yes.”

“Well, if you fcel secure, do so. But when the
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perfect gentleman is in mourning, he does not find
good food to his liking; he is not happy on hearing
music; he is not satisfied with his normal abode.
Hence he does none of these things. Today, how-
ever, if you feel secure, go ahead and do them.”

When he had gone the Master said, “Tsai Yii
is not manhood at its best. Since it is only after
three years that a child quits the bosom of its par-
ents, the threc years’ period of mourning is general
throughout the world. Was Tsai Yii loved by his
parents for three years?”

[20]

“To eat onc’s full all day long without dirccting
the mind to anything is, indeed, to be in difficulties!
Even those who spend all their time at intricate
games are to be reckoned of higher caliber.”

[21]

Chung Yu inquired, “Does the perfect gentle-
man csteem courage?”

“The perfect gentleman is given to justicc and
assigns to it first place. If the perfect gentleman
posscsses courage but not justice, there will be dis-
orders. In the case of the mean man, there will be
burglaries.”



games

. . [Chapter 17, verse 20]

Even those who spend all their time at intricate

13
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[ 22]

Tuan-mu Tz'u inquired, “Are there really persons
whom the perfect gentleman dislikes?”

“Yes. He dislikes those who divulge the faults
of others. He dislikes those who, being of low con-
dition, malign their superiors. He dislikes the cou-
rageous who do not follow the rites. I1e dislikes those
of little intelligence who react without thinking.
But you, Tuan-mu Tz'u, do you too have some per-
sons you dislike?”

“I dislike those who think transcription is knowl-
edge; who think non-compliance is courage; who
think talc-bearing is uprightness.”

[23]

“Only women and the mean men are hard to
have around the house. If you become close to
them, they turn non-compliant. If you keep them
at a distance, they turn resentful.”

[24]
“It is all over for the man of forty who is held in
aversion,”



Chapter 18

THE VISCOUNT OF WEI . . .
[1]

Under the Yin dynasty the Viscount of Wei left
the capital; the Viscount of Chi was enslaved; Pi-
kan was put to decath because he remonstrated with
the king. 'This is why Confucius said onc day, “Un-
der the Yin there were three examples of manhood
at its best.”

[2]

Chan ITuo was threc timcs deposed from his
position in charge of the prison, so somcbody said
to him, “Can’t you yet make up your mind to leave
the state?”

“If T am to scrve men uprightly, where could I
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go and not be deposed three times? If T am to serve
men dishonestly, why must I leave my native state?”

[3]

As he was awaiting Confucius, Duke Ching of
Ch’i remarked, “I can’t receive him with the same
protocol as that used for a member of the Chi fam-
ily of Lu. I will trcat him as falling in honor between
the Chi and Meng familics.” Later, the duke’s re-
mark was, “I am too old to undertake the reforms.
I can’t use him.” Confucius then left.

[4]

When those in Ch'i sent the dancing-girls to Lu,
Chi-sun Ssu accepted them, and for threc days no
court was held. Confucius then left.

[5]

Lu T’ung, the madman of Ch’u, sang as he passed
by Confucius, “O phenix, how high moral conduct
has declined! Yet ’tis not right to remonstrate about
what has passed; the future is still to be overtaken.
But things arc as they are, and those who operate
thc government today are dangerous.” Confucius
got out of his carriage and wished to speak with
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him. But the man fled quickly away, so that he did
not succeed in conversing with him.

[6]

While Ch’'ang-chii and Chieh-ni were tilling to-
gether Confucius passed by and had Chung Yu
ask them where the fording place was. Ch’ang-chii
inquired, “Who is that fingering the reins?”

“It’s Confucius.”

“Do you mean Confucius of Lu?”

“Yes.”

“He knows the fording place.” He then inquired
of Chieh-ni, who replicd, “Who are you?”

“I'm Chung Yu.”

“Arc you a pupil of Confucius of Lu?”

“Yes.”

“Flowing on and on, the whole world is like you.
And who is going to change it? Instead of following
in thc suite of a gentleman who flees from men
wouldn’t you do better to join with those who flee
the world completely and live as hermits?” And he
went on hoeing without stopping.

Chung Yu then left and reported. Confucius re-
plicd sadly, “We can’t be one with the birds and
beasts. And if I don’t join with the wanderers, with
whom shall I join? If the world were following The
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Right Way, I should not be doing my part to re-
form it.”

[7]

As Chung Yu was traveling with Confucius, he
fcll bchind and met with an old man who was car-
rying a basket over his shoulder by means of a staff.
IHe inquired of the old man, “Have you secn the
Master?”

“You'rc a man who does no physical work and
you can’t tell one kind of grain from another. Who
is your master?” Then setting down his staff, he
pulled some weeds, and Chung Yu stood politely
with his hands joined.

He kept Chung Yu with him for the night; killed
a chicken and prepared some millet for food; and
introduced to him his two sons. The following day,
Chung Yu departed and reported the matter. The
Master said, “Ie was a hermit.” And he had Chung
Yu return for a visit with him. But when he arrived,
the hermit had disappeared.

Thereupon Chung Yu spoke as follows: “To fail
to serve in the government is not right. Just as the
restraints of maturity and youth must be preserved,
so must also the right relation betwecn prince and
subject bc maintained. Desire to maintain onc’s
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own personal integrity can lead to the disruption of
a greater principle. The perfect gentleman takes
office in the government; he does what is right. But
it has long been known that The Right Way is not
being followed.”

[8]

The following lived as private citizens: Po-i, Shu-
ch’i, Yii Chung, I4, Chu Chang, Chan Huo, and
Shao-lien. The Master rcmarked of them, “Po-i
and Shu-ch’i did not flinch in their resolution; their
integrity was ncver impaired.” Of Chan Huo and
Shao-lien he said that there had been flinching in
resolution and impairment of integrity, but it sim-
ply was that they were men who spoke in accord
with high principles and acted in keeping with their
concerns. He said of Yii Chung and I4 that they
lived privatcly and remained silent; they maintained
a personal integrity and their retreats from public
office were in kecping with prevailing conditions.
And he continued, “I am different from thesc men.
I accept life as it comes.”

[9]

The Grand Musician of Lu, Chih, left and went
to Ch’i; the one who played at the second meal of
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the day, Kan, went to Ch’u; the onc who played at
the third, Liao, went to Ts’ai; the fourth, Ch’iieh,
went to Ch’in. The drum-beater, Fang-shu, went
north of the river; the twirler of the hand-drum,
Wu, went down into the valley of the Han river;
the Assistant Musician, Yang, and Hsiang, who
played the stoncs, went out to the sca.

[10]

The Duke of Chou oncce said to the Duke of Lu,
“The prince does not ncglect the members of his
family; he does not let the chicf ministers become
resentful because they are not consulted. He does
not rcject his old friends except for serious reasons.
e docs not cxpect one individual to be capable of
all things.”

[11]

Under the Chou there were ecight gentlemen,
four sets of twins by onc mother: Po-ta, Po-kuo,
Chung-tu, Chung-hu, Shu-yeh, Shu-hsia, Chi-sui,
and Chi-kua.



Chapter 19

CHUAN-SUN SHIH . . .
[1]

Chuan-sun Shih said, “I certainly give full ap-
proval to the gentleman who in the face of peril
offers his lifc; who, when about to acquire some-
thing, thinks of right; who keeps respect in mind as
he sacrifices, and gricf, as he mourns.”

(2]

Chuan-sun Shih said, “How are we to evaluate
the man who, while maintaining high moral con-
duct, does not expand the sphere of its action; or
thc man who, having put his faith in The Right
Way, is not sincere?”

[3]

Pu Shang’s pupils asked Chuan-sun Shih about
the formation of fricndships, so he asked them,
“What does Pu Shang say on thc subject?”
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“He says, ‘Make friendships with those you ap-
prove, and rcject those whom you disapprove.’”

“That’s different from what 1 was taught. The
perfect gentleman, although giving his respect to
men of the highest caliber, maintains a proper re-
gard for all. While reserving his praises for the morc
competent, he is compassionate toward thc less
capable. If I am a great man of the highest caliber,
there is no one toward whom I am unable to main-
tain a proper regard. If I am not a man of the high-
est caliber, others will reject me. Thus, there must
be no rejection of others.”

[4]

Pu Shang said, “Even the lesser doctrines con-
tain somcthing instructive for us, but over the long
pull I fcar that they will leave us in the lurch. Hence
the perfect gentleman does not practice them.”

[5]

Pu Shang said, “He who is daily conscious of his
lacks and every month checks to see that he is
ncglecting nonc of his abilitics—that man is indecd
fond of lcarning.”
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[6]

Pu Shang said, “Remain sincerc in purpose whilc
studying widely, and keep on thinking while posing
frank and open questions. Thercin lies manlood at
its best.”

[7]

Pu Shang said, “Just as artisans abide in the
market place to ply their trades, so the perfect
gentleman studies to improvc his doctrine.”

[8]
Pu Shang said, “The mean man always glosses
over his own faults.”

(9]

Pu Shang said, “There are three facets to the
perfect gentleman. Looked at from a distance he
secms stern; at close range he is pleasant; as we lis-
ten to his words they arc clear-cut.”

[10]

Pu Shang said, “Thce perfect gentleman does not
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work a people until he has won their confidence,
otherwise they will feel that he is being severe with
them. He does not remonstrate with a superior un-
til he has won his confidence, otherwisc he will feel
that he is being maligned.”

[11]

Pu Shang said, “Who keeps strictly within
bounds when high moral conduct is of grcat im-
portancc may waver in cases where it is of lesser im-
portance.”

[12]

Yen Yen said, “Pu Shang’s pupils know how to
sprinkle and sweep, how to answer questions, and
how to cnter and withdraw. But these arc mere dc-
tails; they arc totally lacking in thc fundamentals.
What can we do with them?”

When this was reported to Pu Shang, he replied,
“Yen Yen is mistaken! The way of the perfect
gentleman can be taught to a man too soon, so that
later hc tircs of it. People are of different types,
just like plants and trees. In the way of the perfect
gentleman there must be no blufiing. Only the sage
posscsses it in its entirety!”
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[13]

Pu Shang said, “If there is any sparc time while
holding office, let it be given to study. If there is
any spare time while studying, let it bc given to
holding office.”

[14]
Chung Yu said, “Let mourning stop with a full
expression of our grief.”

[15]
Chung Yu said, “Chuan-sun Shih is a friend of

mine. He is capable of many difficult things, but he
is not yct manhood at its best.”

[16]

Tseng Ts’an said, “Chuan-sun Shih makes a fine
impression, but it is hard to achieve manhood at its
best along with him.”

[17]

Tseng Ts'an said, “I once heard it said by the
Master that even if a man had never yet done a
thing wholehcartedly, hc must do so at the dcath
of a parent.”
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Tseng Ts’an said, “In regard to the filial piety of
Chung-sun Su I oncc heard the Master say that with
one exception it would be possible for others to
cqual it. However, he made no changes cither in his
father’s ministers or in his policies. This would be
hard for another to equal.”

[19]

When the Mengs put Yang Fu in charge of the
prison, he asked Tseng Ts’an how he should ad-
minister the post. “Since our rulers have lost con-
tact with The Right Way, the pcople have been
astray for a long time. If you succeed in feeling
things as they do, you will have compassion for those
in your prison. You shall take no joy in their pun-
ishment.”

[20]

Tuan-mu Tz'u said, “King Chou of the Yin
dynasty was not so black as he has been painted, so
the perfect gentleman shuns low company for fear
that all the cvils of the world will be imputed to
him.”
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[21]

Tuan-mu Tz'u said, “The faults of the perfect
gentleman may be compared to eclipses of the sun
and moon. While they are being committed every-
body sccs them, but once he changes everybody
gazes up at him in respect.”

[22]

Kung-sun Ch’ao of Wei asked Tuan-mu Tz'u,
“Under whom did Confucius study?”

“Before the ways of Kings Wen and Wu of our
Chou dynasty had fallen to the ground, herc among
men those of the highest caliber knew the impor-
tant principles and those of a lower caliber knew
the lesser matters. Nobody failed to know some
aspect of the ways of Kings Wen and Wu. So, the
Master did his studying of anybody and everybody.
He did not have any regular teacher.”

[23]

Shu-sun Chou-ch’ou said to the grand gentlemen
at court, “Tuan-mu Tz'u is of higher caliber than
Confucius.” When Tzufu Ho reported this to
Tuan-mu Tz'y, he replied, “Let me adopt for com-
parison a dwelling with its surrounding wall. The
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wall around my house is shoulder high, so that any-
body can look over and see its good points. The
Master’s is several eights of feet high. Unless one
cnters by the gatc, it is impossible to scc the beauties
of the ancestral temple, the richness of all the at-
tendants. And at times there arc indeed few who
reach the gate! The gentleman’s remarks arc com-
pletely out of place!”

[24]

When Shu-sun Chou-ch’ou spoke badly of Con-
fucius, Tuan-mu Tz'u rcplied, “There arc no
grounds for that. One may not speak badly of Con-
fucius. The exccllences of others may be compared
to the hills and mounds over which it is still possible
to pass. Confucius, however, is both the sun and the
moon; and over these we cannot pass. Even though
a man should cut himself off from them, what harm
would he be doing to the sun and the moon? Ile
would mercly display far and widc his own ignorancc
of proportions.”

[25]
Ch’en K’ang said to Tuan-mu TZz'u, “You are too

modcst. Confucius wasn’t of higher caliber than
you!”
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“Just as the perfect gentleman may be considered
wise because of some onc word, so, because of some
onc word, onc may be considered ignorant. Our
inability to reach the pinnacle occupied by the
Mastcr may be compared to our inability to reach
the sky by stairs If the Master had been in charge
of a statc or a houschold, the situation would have
been such that what he would establish was straight-
way cstablished; when he would lcad into The
Right Way, therc was immediately movcment in
that dircction; when he wished to bring tranquility,
it came straightway; when hc organized a move-
ment, all acted in one accord. His life was a source
of glorification; his dcath, of grief. So how can we
attain to the pinnacle which hc occupics?”



Chapter 20

YAO SPOKE . . .

(1]

The Sage-King Yao spoke thus: “This do I dc-
clare to you, Shun. Heaven has set its finger upon
you; long may you keep it therc. To thc end of the
world may Heaven’s rewards to you be cverlasting.”
On the same note Shun commanded Yii.

It has also becn said, “Child that I am, I, T’ang
of the Yin dynasty, make bold to sacrifice a black
bull. I make bold to declare to the august departed
emperors: “The guilty I dare not pardon. As the
cmpcrors’ servant I do not act in secret; the decrec
resides in the hearts of the emperors. If I personally
prove guilty, it is not to be imputed to all. Rather,
if the others have guilt, the blame is to be imputed
to me.””
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Also, “Let the Chou dynasty flourish, and mav
the good be cnriched thereby. Though there may
be Chou relatives, it is best to use an mdividual who
is manhood at its best. Then if the people come to
have faults, the blame can be imputed to their ruler.
Give carcful attention to weights and measurcs; cx-
aminc the laws and regulations; restore offices which
have been abolished. Thereby the administration of
the world will be set in motion. Restore states which
have been destroyed; sce that the broken family
lincs arc re-established; raisc to position men who
havc been neglected. Thereby the people of the
world will turn to you. Hold of high importancc
the people, stocks of food, mourning for the de-
parted, as also the sacrifices to them. If you are in-
dulgent, you will win the mass. If you arc truthful,
the people will put their confidence in you. If you
are diligent, you will be successful. If you consider
only the public intcrest, there will be contentment.”

[2]
Chuan-sun Shih inquired, “What must be done
to prepare oncself for scrvice in the government?”
“Esteem the five high qualities, and avoid thc
four cvils, then you can serve in the government.”
“What are the five high qualities?”
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“The perfect gentleman is kind without causing
expensc. He can get work out of people without
making them resentful. He has desires, but he is
not greedy. He is dignified, but not proud. e in-
spircs awe, but he is not savage.”

“What do you mean by the first of these?”

“To treat as advantagcous what the people find
advantageous, isn’t this showing kindness without
payment? If we put to work only thosc who can
properly be put to work, who will be resentful? If
a man, out of desire for manhood at its best,
achicves it, how can he be grcedy? The perfect
gentleman, without regard to quantity and size, is
not slothful—isn’t that to bc dignificd but not
proud? The perfect gentleman keeps his clothes
and hat straight and his glances respectful. And be-
causc of his seriousness, people fecel a reverence as
they look up at him—isn’t this to inspirc awe with-
out being savage?”

“What arc the four cvils?”

“To put to dcath without having instructed: this
is cruelty. To cxpect accomplishment when there
has bcen no warning: this is outragcousness. To
insist upon a particular datc when the order has
becn to proceed slowly: this is brigandage. To pre-
tend a gift, but to be ungencrous in its payment:
this is pettincss.”



Confucius
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(3]

“Who fails to recognize fatc can never become a
perfect gentleman. Who fails to follow the rites can
never play his proper role. Who docs not know the
value of words will never comc to ninderstand men.”
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